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FOREWORD 


This  present  edition  of  SPIRITAN  LIFE  is  intended  to  give  each 
confrere  the  opportunity  of  participating  in  the  preparations  for 
that  special  event,  our  upcoming  1 7th  General  Chapter,  to  be 
held  in  August-September  1 992.  The  delegates  who  will  attend 
it  will  be  the  spokesmen  for  the  members  of  their  respective 
circumscriptions. 

Some  confreres  have  already  participated  by  contributing  their 
ideas.  It  is  important  that  all  of  us  Spiritans  should  become 
involved  in  these  preliminary  reflections  on  mission  as  we 
practice  it  at  the  moment  and  as  we  would  like  to  see  it 
practiced  in  the  future. 

On  the  9th  of  March  1983  Pope  John  Paul  II  convoked  the 
Catholic  Church  of  Latin  America  in  connection  with  the 
celebration  of  the  500th  anniversary  of  the  evangelisation  of  the 
Continent  in  1 992.  Subsequent  pronouncements  of  the  Pope 
extended  this  convocation  to  the  universal  Church  with 
reference  to  the  New  Evangelisation  of  the  world  for  the  third 
millennium.  Our  General  Chapter  of  1 992  is  associated  with  this 
work  and  thus  becomes  an  ecclesial  event. 

The  Pope's  emphasis  on  new  evangelisation  indicates  the 
necessity  for  the  Church  and  for  our  Congregation  to  bring 
themselves  up  to  date  with  the  intimations  of  God  which 
appear  in  the  signs  of  the  times,  the  challenges  of  yesterday 
and  today. 

This  General  Chapter  is  being  held  on  the  soil  of  the  American 
continent  at  a  historic  moment  when  world  culture  and  mission 
are  about  to  take  a  new  direction  for  the  years  that  lie  ahead. 
Already  a  storm  of  controversy  has  arisen  concerning  the 
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missionary  balance  sheet  that  should  be  struck  for  the  last  500 
years.  Beyond  the  staking  out  of  positions  and  the  sensitivities 
which  are  being  expressed  we  have  the  responsibility  of  stating 
clearly  what  Spiritan  "New  Evangelisation"  will  be:  new  in  its 
zeal,  in  its  method  and  in  its  expression.  This  new  evangelisa- 
tion should  respond  to  the  challenges  of  the  intimations  of 
God.  Our  religious  and  missionary  renewal  depends  on  our 
response  to  those  challenges. 

The  work  of  the  Chapter  members  will  have  important  conse- 
quences for  the  future  and  we  recognize  that,  as  well  as  the 
work  of  reflection,  we  must  also,  by  our  faith-filled  prayer,  call 
down  the  illumination  of  the  Holy  Spirit  on  this  difficult  task  of 
discernment.  The  first  article  on  practical  union  calls  us  to  this; 
it  is  the  culmination  of  all  spiritan  apostolic  prayer  in  the 
perennial  work  of  evangelisation. 

The  subsequent  articles  allow  us  to  become  aware  of  and  to 
sample  some  particular  points  of  view  from  Canada,  Nigeria, 
Trinidad,  Brazil,  Spain,  Mexico,  Mauritius.  They  will  help  us  to 
fine-tune  our  analytical  procedures  in  interpreting  our  own 
experiences  of  missionary  pastoral  work  and  perhaps  help  us 
to  avoid  in  the  future  some  of  the  involuntary  mistakes  of  the 
past. 

We  are  all  entitled  to  have  our  dreams  about  the  1 992  Chapter. 
Let  us  be  deeply  conscious  of  the  challenges  of  today  and 
yesterday  and  give  free  rein  to  our  deepest  desires.  And  above 
all,  let's  share  our  dreams  with  our  Chapter  delegates. 

On  behalf  of  the  Spiritan  Centre  of  Research  and  Animation  I 
thank  all  those  confreres  who  contributed  the  articles  which 
follow.  Our  thanks  also  to  Vincent  O'Grady  and  John  Geary 
who  helped  at  translating  and  proof-reading. 

Maurice  Gobeil 


PRACTICAL  UNION  ' 

"Pray  constantly; 
and  for  all  things  give  thanks; 
this  is  the  will  of  God  for  you  in  Christ  Jesus/ 

1  Thess.  5:17-18 


The  chapter  that  treats  of  prayer  in  our  Rule  of  Life  starts  with 
this  "pray  constantly"  and  the  challenge  to  live  it  out  is 
expressed  in  our  Rule  in  terms  of  "practical  union".  But  how 
are  we  to  reconcile  constant  praying  with  those  thousand  and 
one  things  we  have  to  do  daily  in  our  apostolate?  How  are  we 
to  practice  unitedness  with  God  all  the  while  we  are  living  our 
ever  more  hectic  lives?  We  may  find  something  to  help  us  if 
we  have  a  look  into  our  Spiritan  traditions.  At  the  same  time 
we  may  discover  just  how  rich  this  "practical  union"  is. 

Before  ever  the  formula  "practical  union"  had  been  found,  many 
persons  of  faith,  from  Abraham  to  Mary,  had  been  living  it. 
"Practical  union"  is  part  of  every  Christian  spirituality,  each  age 
and  religious  family  calling  it  by  a  different  name.  The 
description  that  we  are  given  by  Numbers  88  and  89  of  our 
Rule  of  Life  brings  it  down  to  the  concrete  of  daily  life.  This 
way  of  presenting  it  to  us  bears  all  the  marks  of  a  spirituality 
built  on  the  practical,  an  apostolic  spirituality  that  is  whole, 
seamless.  The  sub-title  of  the  numbers  that  come  just  before, 
Numbers  85  to  87,  give  us  a  vital  clue  -  "moved  by  the  Spirit". 


1  The  term  union  pratique  in  the  original  is  retained  in  the  transliteration 
"practical  union"  (in  inverted  commas).  The  concept  it  seeks  to  express 
relates  to  the  integration  of  activity  on  the  human  levels  with  uninterrupted 
close  contact  with  the  Holy  Spirit  on  the  spiritual  level,  in  a  relationship  of 
prayer. 
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...source  of  both  human  and  spiritual  maturity...  (SRL  86) 

Each  of  us  is  aware  from  personal  experience  of  the  difficulty 
of  habitually  keeping  the  two  things  at  one,  the  human  and  the 
spiritual.  There  are  times  when  we  really  have  to  struggle  to 
maintain  our  attention  to  God,  to  other  persons  and  to  life 
around  us.  There  is  no  doubt,  however,  that  the  Spirit  of  God 
is  far,  far  more  present  to  us  than  we  ever  dream  2. 

Above  every  thing,  is  it  not  the  companion  in  the  Emmaus  story 
who  walks  along  our  roads  beside  us,  the  stranger  we 
recognise  only  after  he  is  gone?  Truly,  Yahweh  is  in  this  place 
and  I  did  not  know"  (Gn  28:16).  And  then  too,  there  are  those 
moments  when  we  feel  "the  heart's  instinct"  reassuring  us  as 
"we  endeavour  to  live  every  experience  in  the  Spirit  of  God  - 
our  joys,  our  hardships  and  our  pain,  the  works  we  undertake 
in  our  zeal,  and  even  our  failures"  (SRL  88). 

Sometimes,  when  I  have  been  watching  a  sailboarder  practising 
his  sport,  the  thought  has  occurred  to  me  that  this  is  what 
practical  union  is  like  3.  What  has  the  sailboarder  to  work  at? 
It  is  not  the  strength  of  his  own  body  that  skims  him  along  the 
top  of  the  waves.  It  is  the  wind  does  it,  windspeed.  Even  to 
get  the  soaking  sail  hoisted  up  again,  heavy  with  water  after  a 
dunking,  he  has  to  know  how  to  get  the  force  of  the  breeze  to 
do  it  for  him.  For  sailboarding,  the  crucial  thing  is  to  learn  how 
to  keep  this  source  of  impulsion  harnessed,  whatever  may 
come  to  pass.  All  the  body's  muscle  and  sinew  has  to  be 
brought  to  bear  to  capture  the  unseen  and  mysterious  power 
of  the  wind,  balancing  all  the  while  on  your  own  two  feet  on  a 
floating  board. 


2  See  Instructions  for  Missionaries,  N.D.  XIII,  pp.  409-410. 

Libermann  uses  the  image  of  a  vessel  (N.D.  II,  p.  87),  of  a  ship  (N.D. 
VII,  p.  148)  or  of  a  feather  (C.S.J.,  p.  123). 
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This,  it  seems  to  me,  is  exactly  what  we  have  to  be  able  to  do 
so  as  to  progress  towards  union  with  God  in  our  daily  lives  - 
"practical  union".  We  must  keep  our  two  feet  firmly  set  on  the 
"sailboard  of  life"  and  simultaneously  remain  totally  open  and 
receptive  to  the  Spirit.  "Practical  union"  is  nothing  else  but  a 
"condition  of  habitual  fidelity  (that  is,  docility  4  or 
receptiveness,  for  the  Spirit  alone  is  ever  and  always  "faithful") 
to  the  inspiration  of  the  Holy  Spirit". 


The  gift  and  docility 

This  docility  to  inspiration  from  the  Spirit  is  one  of  the  Holy 
Spirit's  own  gifts  as  well  as  being  the  fruit  of  a  long  progress. 
When  we  Spiritans,  who  are  consecrated  "by"  the  Spirit  (SRL  1 ; 
57;  78)  and  dedicated  "to"  the  Holy  Spirit  (SRL  6;  99.1)  are 
tuned  in  to  the  Spirit,  He  is  not  going  to  fail  to  have  us 
experience  those  times,  brief  or  lasting,  during  which  praying 
and  acting  are  at  one  in  us,  drawing  us  steadily  forward 
towards  that  state  of  "habitual  fidelity". 

Should  it  sometimes  strike  us  that  the  journey  is  indeed  long, 
we  ought  to  remind  ourselves  that  we  are  not  dealing  with 
something  to  be  finished  off  in  a  day.  Who  has  ever  heard  of 
a  sailboarder  doing  50  mph  on  the  first  day  out? 

Above  all  let  us  never  forget  that  it  was  only  towards  the  close 
of  his  own  lifetime  that  Libermann  hit  upon  the  expression 
"practical  union"  in  order  to  convey,  after  so  many  long  years 


4  All  writers  concerned  with  the  relationship  of  the  religious  with  God,  and 
indeed  of  any  christian  with  the  christian  God,  employ  the  term  "docility".  It 
denominates  a  desirable,  indeed  an  essential  willed  and  sustained  voluntary 
attitude  on  the  part  of  the  christians,  if  progress  is  to  be  sustained  towards  the 
goal  of  unity  with  God. 
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of  graces  and  of  striving,  this  experience  of  a  condition  of 
"habitual  fidelity  to  the  inspiration  of  the  Holy  Spirit".  This  is 
from  the  Libermann  of  the  1 850's,  in  the  full  blossoming  of  his 
spiritual  maturity,  capable  of  creating  this  expression. 

It  is  hard  to  imagine  the  Libermann  of  the  time  at  Issy-les- 
Moulineaux,  at  Saint-Sulpice,  the  member  of  the  Bandes  (1 833- 
1 837)  as  capable  of  shaping  the  words  for  the  term  :  "practical 
union".  The  spirituality  of  Saint-Sulpice  was  characterised  by 
the  individual's  union  with  God,  unlinked  to  any  work  being 
done  or  life  being  lived.  The  method  of  the  Bandes  consisted 
in  each  one  working  at  his  own  sanctification,  without  busying 
himself  about  that  of  others  (N.D.  I,  239). 


Libermann  does  not  let  himself  be  tied  down 

Even  after  he  had  been  a  disciple  of  Monsieur  Olier,  after  he 
had  long  and  deeply  studied  the  Constitution  of  John  Eudes, 
Libermann  never  let  himself  come  to  a  standstill.  He  was  never 
captive  to  any  doctrine  whatever.  This  is,  by  the  way,  the 
reason  why  he  is  almost  impossible  to  classify  as  belonging  to 
any  of  the  schools  of  spiritual  teaching. 

It  is,  for  example,  quite  surprising  to  find  the  Petit  Larousse  of 
1987,  under  its  entry  for  Spiritain,  write  that  Libermann  "taught 
them  the  Sulpician  spirit".  If  that  were  so,  then  Libermann 
remained  for  ever  after  the  man  he  was  on  leaving  Issy.  The 
contrary  is  proved  by  his  whole  subsequent  evolution. 

However,  once  he  had  left  Issy  and  Rennes  we  are 
surprised  to  notice  that  allusions  to  Olier  and  to  John 
Eudes  vanish  almost  completely  from  Libermann 's 
writing.  The  same  thing  happens  quickly  in  all 
correspondence  of  significant  value,  with  each  former 
teacher.   It  is  obvious  that  the  bonds  are  broken.  He 


"Practical  Union"  1 1 

evolves  spiritually,  grows  more  supple,  less  pessimistic, 
more  "free"  5. 


Libermann  develops  continuously 

All  that  we  know  leads  us  to  believe  that  Libermann,  through 
his  whole  lifetime,  went  on  evolving  spiritually.  A  characteristic 
that  appeared  very  early  in  his  development  was  his  docility  to 
the  Holy  Spirit.  Father  Lecuyer,  writing  in  ESPRIT-SAINT  in  a 
series  of  articles  from  1 977  to  1 980,  has  shown  how  Libermann 
developed  spiritually.  His  ministry  of  spiritual  direction  had  also 
more  and  more  deeply  confirmed  him  in  his  opposition  to 
systematised  and  doctrinaire  positions  with  regard  to  the 
spiritual  life. 

One  must  never,  ever  say:  this  system  of  spirituality 
pleases  me,  to  my  way  of  thinking  it  is  right,  so, 
therefore,  it  is  the  truth.  To  have  real  knowledge  of 
these  things  one  must  be  living  an  interior  life,  receive 
a  grace  from  the  Holy  Spirit  and  be  a  person  with 
much  practical  experience.  What  is  needed  is  not  a 
speculative,  but  a  practical  knowledge  6. 


His  disciples  have  not  always  followed  his  example 

The  training  that  many  of  us  were  given,  those  who  are,  let  us 
say,  no  longer  in  our  first  youth,  was  one  that  had  for  too  long 
been  astray  from  Spiritan  experience-based  spirituality;  it  was 


5  Paul  Coulon,  Paule  Brasseur  et  collaborateurs,  Libermann  1802  -  1852 
Unepensee  etune  mystique  missionnaires,  Paris,  Les  Editions  du  Cerf,  1988, 
p.  62. 

6  To  Mr.  Dupont,  August  9  1842,  N.D.  Ill,  p.  267. 
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constricted,  more  or  less,  by  doctrine.  Most  of  us  have  allowed 
the  Spirit  and  what  we  have  learned  by  living,  to  teach  us  how 
to  pray.  What  is  learned  by  living  is  nothing  other  than  what 
comes  through  trying,  in  the  light  the  Spirit  gives,  to  reflect 
upon  our  ministry,  our  relationship  with  God,  our  fellow  human 
beings  and  the  world. 

"Practical  union"  becomes  the  reality  once  one  becomes 
capable,  little  by  little,  of  turning  what  life  brings  "our  joys,  our 
hardships  and  our  pain,  the  works  we  undertake  in  our  zeal, 
and  even  our  failures"  (SRL  88)  into  prayer  in  the  Spirit  (see 
SRL  85,  86). 

When  we  are  under  God's  loving  regard  and  His  presence 
seems  to  us  to  have  been  momentarily  blotted  out  by  the 
thought  of  people  that  slips  into  our  mind,  or  the  recall  of 
something  experienced,  there  is  no  need  to  term  that 
"distraction"  and  be  scared  about  it. 

The  Spirit  of  Christ  is  eminently  present  there,  because  it  is  to 
live  "under  the  sign  of  the  Incarnation"  (SRL  1 6)  that  we  have 
been  called.  These  things  are  the  makings,  so  that  our  lives 
may  be  ones  of  prayer.  It  was  surely  with  the  same  meaning 
that  Libermann  was  able  to  say  "One  can  have  distractions  in 
prayer  without  ceasing  to  be  in  union  with  God"  7. 

Libermann,  in  1 851 ,  had  distanced  himself  from  the  spirit  of  the 
Bandes: 

Although  contemplative  union  may  not  be  as  perfect  as 
practical  action  [or  union],  nonetheless  one  must  apply 
oneself  to  it,  for  without  it  one  may  not  easily  succeed 
in  practical  action;  and  practical  action  is  good  only  so 
far  as  contemplative  union  is  joined  to  it...  One  must 


7  The  last  Spiritual  Conferences,  April  1851,  in  N.D.  XIII,  p.  700. 
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work  at  both  contemplative  and  practical  union  at  one 
and  the  same  time  for  their  mutual  perfection  and  their 
coming  together,  and  so  as  to  form  a  well-rounded  life 

8 


The  meeting  with  the  tradition  of  the  Spiritans 

Docility  to  the  Holy  Spirit;  experience  -  now,  all  that  was 
necessary  was  in  place,  ready  for  the  shift  to  "practical  union". 
Did  the  formula  mature  in  Libermann,  as  a  fruit  does  ?  Was  it 
a  particular  event  that  sparked  it  off?  Even  granted  that  it  is 
difficult  to  be  certain,  what  could  be  more  natural  than  to 
believe  Libermann  was  influenced  by  the  spiritual  heritage  of 
the  Seminaire  du  Saint-Esprit  and  the  very  men  who  still 
embodied  it?. 

Monsieur  Warnet,  as  well  as  Monsieur  Gauthier,  a  man 
Libermann  held  in  high  esteem  (N.D.  II,  61;  77-78),  remained 
Spiritans  after  the  Fusion.  They  were  living  in  the  Seminaire  du 
Saint-Esprit,  with  Libermann.  How  did  these  two  men,  important 
both  for  their  individual  worth  and  their  presence  in  the  house, 
influence  the  spiritual  development  of  Libermann  in  the  last 
years  of  his  life?  It  is  safe  to  say  just  this,  that  letters  from 
missionaries  constantly  brought  Libermann  back  to  what  the 
practical  reality  was,  and  then  add  that  he  was  a  man  who  was 
always  open  to  "a  new  order"  (N.D.  X,  151). 

This  formula  "practical  union"  serves  equally  well  for  the 
spirituality  of  Poullart  des  Places.  Both  he  and  Libermann, 
through  different  personal  experiences,  let  themselves  be 
formed  by  the  one  same  Spirit.  To  go  back  to  the  very  outset 
of  the  Spiritans,  to  Poullart  himself,  is  to  discover  not  only  an 
emphasis  upon  docility  to  the  Spirit,  but  also  upon  a  spirituality 


8  The  last  Spiritual  Conferences,  April  1851,  in  N.D.  XIII,  pp.  699-700. 
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of  union  with  God  by  means  of  and  through,  what  daily  living 
was  -  the  apostolate  of  the  poor. 

Poullart  des  Places'  spirituality  had  been  markedly  influenced 
by  that  of  the  HAa",  in  which  "apostolic  zeal  was  always  placed 
upon  the  same  plane  as  one's  personal  sanctification" 9.  Each 
of  these  two  is  strictly  a  function  of  the  other.  Here  we  have, 
before  the  term  was  coined,  "practical  union". 

The  Prayer  to  the  Blessed  Trinity  that  Poullart  made  brings  out 
clearly  the  balance  between  the  contemplative  and  the  active. 

O  Most  Blessed  Trinity,  Father,  Son  and  Holy  Spirit, 
Whom  by  Your  own  holy  grace,  I  adore  with  all  my 
heart,  all  my  soul  and  all  my  strength...  I  beg  you  to 
grant  me  faith,  humility,  chastity  and  the  grace  never 
to  act  nor  speak  nor  think  nor  see  nor  hear  nor  wish 
anything  other  than  you  would  wish  me  to...  and  that, 
as  my  heart  and  mind  may  be  full  only  of  You,  I  may 
ever  be  in  Your  presence  and  be,  as  ought,  in  prayer 
with  you.  ...  Into  Your  hands  I  recommend  my  heart 
and  my  mind  through  the  most  holy  Virgin  .... 


Towards  a  definition 

Firstly,  "practical  union"  means  being  in  the  presence  of  God, 
being  docile  to  his  Spirit,  being  fully  aware  of  what  you  are 
doing  as  you  act,  all  in  the  hands  of  the  Virgin  "model  of 
docility  to  the  Holy  Spirit"  (See  SRL  5).  In  order  that  this  being 
present  to  God  may  be  total  and  may  fill  the  mind  and  the 


9  "Aa"  stands  for  "Assemble  des  amis".   See  DICTIONNAIRE  DE 
SPIRITUAUTE,  under  Aa. 

10  SPIRITAN  PAPERS,  No  16,  p.  59. 
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heart,  all  that  is  self  has  to  be  put  away.  When  one  is  in 
prayer,  all  that  is  self  has  to  be  put  away.  Then  the  Spirit  of 
God  can  transform  us  and  "make  our  life  fruitful  in  every  way" 
(SRL  86). 

The  Rules  (that  Poullart  drew  up  for  the  S6minaire  du  Saint- 
Esprit),  with  their  multitude  of  concrete  prescriptions,  are  a 
revelation  of  a  living  acquaintance  with  closely  integrated 
activity  and  prayer,  day  in,  day  out  (Numbers  26  to  44).  In 
service  rendered  to  those  who  are  sick,  it  is  Christ  himself  who 
is  being  served  (No.  186;  Mt  25,40). 

Within  the  Seminaire  du  Saint-Esprit  this  spirituality  was  passed 
down,  from  generation  to  generation.  Monsieur  Warnet, 
speaking  in  a  sermon  given  in  1 837,  addresses  to  the  Directors 
and  the  seminarians  a  reminder  that  this  spirituality  is  part  of 
the  "heritage  that  our  fathers  have  bequeathed  to  us"  .  The 
essence  of  that  heritage  is  attention  to  the  Spirit  within  life's 
experienced  reality  in  order  to  accomplish  the  Father's  will. 


Conclusion 

How  is  what  we  are  experiencing  to  be  converted  into  prayer? 
One  might  summarise  by  saying  that  it  is  achieved  by  making 
a  single  reality  of  our  relationship  to  God,  our  relationship  with 
other  persons  and  with  the  world.  "One  must  work",  Libermann 
puts  it,  "at  both  contemplative  and  practical  union  at  one  and 
the  same  time,  that  both  may  be  perfect  and  that  they  may  be 
fused  into  one,  and  so  as  to  create  a  life  that  is  complete" 12. 


11  Michel  J.,  Claude-Frangois  Poullart  des  Places  fondateur  de  la 
Congregation  duSaint-Esprlt  1679- 1709,  Paris,  Editions  Saint-Paul,  1962,  pp. 
299-300. 

12  Op.  cit,  N.D.  XIII,  700. 
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"Contemplative  union"  belongs  to  those  times  when  the 
presence  of  God  and  of  his  Spirit  are  actively  at  work  in  us,  a 
presence  that  is  prayer  of  adoration  or  contemplation.  Such 
prayer  is,  at  times,  filled  with  words,  at  times  is  without  them, 
when  we  are  quite  simply  trying  to  hold  ourself  empty,  open  to 
the  Spirit.  Sometimes  what  preoccupies  us  in  our  daily  life 
flows  in  to  fill  the  void.  Let  it  fill  up  with  these  so-called 
distractions. 

It  is  at  this  point  that  'The  Holy  Spirit...  imprints  the  law  of  love 
upon  our  hearts",  giving  us  his  enlightenment  "to  help  us 
discern  the  will  of  the  Father,  and  gives  us  willing  obedience  so 
that  we  may  conform  ourselves  to  that  will,  even  should  it  take 
us  where  we  would  rather  not  go"  (Jn  21:18),  (SRL  76).  This 
union  is,  on  our  side,  passive.  "God  who  holds  us  in  life  by  his 
Holy  Spirit,  is  uniting  us  with  himself  without  our  doing  anything 
except  hold  ourselves  open,  and  once  we  are  so,  no  longer 
resistant  (to  Him)" 13. 

The  image  of  the  Spirit  of  God  that  exists  in  us  then  comes  to 
life.  The  person's  own  individual  pattern,  which  the  Holy  Spirit 
always  respects,  leads  each  one  to  find  out  from  his  own 
experience  the  prayertime  needed,  so  that  "practical  union"  can 
develop  into  a  settled  habit  even  in  the  middle  of  an  apostolate 
that  is  unsettling  and  exacting. 


For  us,  men  and  women,  "practical  union"  grows  out  of  and 
develops  from  the  prayer  of  contemplation,  so  that  our  lives 
can  become  "a  worship  offered  to  God  in  the  Spirit"  (cf  Rm  1 :9). 
"Practical  union"  is  realised  in  us  when,  with  the  intention  of 
habitually  offering  welcome  to  the  Spirit,  we  empty  ourselves  to 
make  free  space  for  our  relationship  with  God,  others  and  the 
world  (cf.  SRL  88).  That  is  the  active  part  that  we  are  called 
upon  to  play. 


13  Instructions  for  Missionaries,  in  ECRITS  SPIRITUELS  p.  480. 
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Then  after  Mary's  example  we  become  ever  more  docile  and 
responsive  "in  every  facet  of  our  lives"  (SRL  89)  to  every 
inspiration  from  the  Holy  Spirit.  Here  we  rejoin  our  image  of  the 
sailboarder,  unconscious  of  himself,  letting  the  wind  take  him, 
knowing  it  is  the  driving  force  carrying  him  forward.  You  see, 
"pray  constantly"  may  not,  after  all,  be  impossible  ! 


Maurice  Gobeil 
Rome 


THEFT  OF  THE  VISION  QUEST 


After  the  sweat  lodge  ritual  was  completed,  he  was  led  to  the 
shore,  where  he  plunged  Into  the  icy  waters  of  Little  Bear  Lake. 
Following  the  initial  shock,  he  felt  a  power  and  a  strength  that 
reminded  him  of  the  eagle  soaring  and  the  great  thunderbird. 

"We  will  go  up  to  the  mountain  now",  said  Isaac,  the  elder  from 
the  nearby  Ojibway  reserve.  The  full  moon  made  it  easy  to  see 
the  craggy  rock  surface  as  they  walked  up  the  steep  incline. 
Higher  and  higher  they  went  and  below  the  light  of  the  moon 
shimmered  on  the  huge  expanse  of  Gullrock  Bay.  On  all  sides 
they  could  visualize  the  awesome  beauty  of  the  works  of 
Manitou,  the  Creator  -  The  Great  Spirit. 

Finally  they  arrived  at  the  huge  flat  stone,  smooth  from  the 
bodies  which  had  lain  on  it  over  many  decades.  "This  is  the 
place",  said  Isaac;  "this  is  your  home  for  the  next  few  days".  He 
again  instructed  him  on  how  to  behave  during  this  special  time. 
He  reminded  him  the  dreams  would  come  -  the  details  of  which 
he  should  remember.  Isaac  said  he  would  interpret  the 
meaning  of  these  later.  He  assured  him  that  while  he  would 
feel  loneliness,  fear  and  physical  discomfort,  due  to  the  fast  and 
the  hard  stone  resting  place,  he  should  remember  that  his 
guardian  spirit  and  Manitou  would  be  watching  over  him.  Isaac 
said  he  would  come  himself  and  visit  him  at  intervals. 

The  old  man  then  quietly  turned  away  and  walked  down  the 
mountain  side.  The  vision  quest  had  begun.  Another  young 
person  was  to  go  through  the  process  of  exploring  the 
meaning  of  life.  If  mature  enough  and  well  prepared,  he  would 
hopefully  receive  an  initial  understanding  of  how  to  cooperate 
with  God  (Manitou)  in  following  the  great  spirits  plan  for  him. 
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It  was  probably  the  most  Important  event  in  a  young  person's 
life,  as  he/she  made  the  transition  from  childhood  to 
responsible  adulthood.  Then,  for  decades  the  smooth  flat 
stone  was  not  used.  The  young  people  no  longer  had 
guidance.  The  visions  for  life  were  not  placed  before  them. 


What  blocked  this  uniquely  first  peoples'  cultural  religious 
practice? 

One  has  to  go  back  in  time.  Fabian  some  years  ago  emerged 
from  Neil  McNeil  Spiritan  High  School  and  got  into  the  car  with 
my  wife.  "Well  how  did  you  find  your  first  day  at  school,  in 
Toronto?"  asked  Deirdre.  T  thought  they  would  all  be  white 
kids,  but  there  are  students  from  all  over  the  world.  They  are 
all  (including  the  whites)  foreigners.  I  am  the  only  person 
native  to  this  continent  -  we  have  been  here  a  long  time". 
Fabian  (an  Ojibway  teenager)  was  correct.  It  is  historically 
certain  that  aboriginal  people  have  lived  in  Canada  for  at  least 
30,000  years.  This  is  true  of  many  other  first  nations  people 
throughout  north,  central  and  south  America.  A  few  years  ago 
I  was  in  Cuba  and  during  my  visit  I  spent  a  morning  at  a 
reconstructed  Amerindian  village.  I  asked  my  Cuban  guide, 
where  were  the  descendants  of  the  people  who  had  lived  in 
this  region.  He  stated  that  when  the  Spaniards  came,  they 
massacred  all  the  Indians  and  then  replaced  them  with  black 
slaves  from  Africa.  There  is  a  long  history  of  the  Americas  prior 
to  the  coming  of  the  Europeans,  which  needs  to  be  told.  Our 
generation  needs  to  hear  about  the  large  number  of  self- 
governing  peoples  who  lived  on  this  continent  thousands  of 
years  ago. 

In  the  relatively  recent  history  of  America,  there  is  one  date  that 
stands  out  in  changing  the  pattern  of  life  of  all  first  nations 
peoples.  This  was  the  day  in  1 492  when  Columbus  landed. 
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Paul  Mc  Kenna  writing  in  the  SCARBOROUGH  FOREIGN 
MISSION  MAGAZINE  (January  1991),  stated: 

When  Columbus  arrived  there  were  an  estimated  80 
million  people  living  in  North,  South  and  Central  America. 
By  1650  -  150  years  later  -  that  population  had  been 
reduced  by  more  than  90  percent  Nine  of  ten  indians 
were  dead,  exterminated  by  torture,  slavery,  massacre 
and  disease.  To  anyone  with  a  basic  knowledge  of  the 
history  of  the  Americas,  1992  should  be  an  occasion  for 
reflection,  for  lamentation  and  for  repentance.  Yet  a 
tragic  irony  surrounds  the  500th  anniversary  -  more  than 
20  nations  are  currently  preparing  to  spend  billions  of 
dollars  to  celebrate  Columbus'  discovery  of  the  new 
world. 

There  have  been  many  thefts  from  the  first  peoples.  The 
seizure  by  force  or  political  trickery  of  their  lands  has  been  well 
documented  and  sadly  continues  at  present. 

Only  in  recent  decades  have  we  become  conscientized  to  the 
more  subtle  effects  of  colonization.  Amongst  the  negative 
baggage  brought  by  the  foreigners  were: 

Small  pox  Racism 

Measles  Land  theft 

Whooping  Cough  Alcohol 

Chickenpox  Oppression 

Tuberculosis  Loss  of  self  esteem 

A  twisted  justice  system 

To  me  the  greatest  of  all  the  thefts  was  the  almost  total 
destruction  of  native  religious  practice.  The  missionaries  who 
accompanied  the  colonizers  in  North  America  condemned  their 
ceremonies  and  rituals  and  placed  them  into  the  category  of 
devil  worship. 
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To  go  with  Isaac  to  the  mountain  -  to  explore  the  meaning  of 
life  -  to  search  through  visions  -  the  wishes  of  the  great  spirit 
were  all  called  phenomena  which  would  lead  to  hell  and  eternal 
damnation. 

Now  there  are  very  few  trained  medicine  people  who  can  guide 
the  young  through  this  process.  It  has  however  not  ceased 
and  will  survive  in  the  present  climate  of  a  first  nations  cultural 
and  religious  revival. 

For  many  years,  young  people  were  seized  in  their 
communities  and  taken  off  to  residential  church  schools. 
Within  these  they  were  forbidden  to  speak  their  Native 
language.  If  they  were  caught  speaking  in  the  Indian  tongue  or 
performing  Native  religious  practices,  they  were  beaten,  often 
severely. 

Father  Ken  Forster  O.M.I,  wrote  in  CATHOLIC  NEW  TIMES 
recently: 

The  residential  school  was  a  favoured  tool  of  the  Federal 
Government  in  the  assimilation  of  the  Native  population 
into  the  fabric  of  Canada.  The  churches  were 
accomplices  in  this  policy,  whether  out  of  misguided 
concern  for  Native  persons  in  assisting  them  to  adapt  to 
a  new  reality  or  out  of  a  favoured  environment  for 
evangelization.  The  schools  left  a  population  that  was 
dependent,  uprooted  and  abused  psychologically, 
physically  and  some  sexually. 

It  is  from  these  residential  schools  that  most  of  our  present  day 
Native  leaders  have  come.  Many  carry  a  legacy  of  bitterness 
against  the  churches. 

The  Church  and  the  State  are  becoming  sensitized  to  the  errors 
of  the  past.    Some  Church  and  political  leaders  are  trying  to 
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make  amends.  Our  politicians  say  it  is  not  true  when  some 
people  compare  the  treatment  of  Canada's  first  people  to  the 
treatment  of  blacks  in  South  Africa.  There  are  however  some 
similarities.  Until  1930  a  Canadian  Native  person  required 
permission  from  the  white  Indian  agent  before  he  or  she  could 
leave  the  confines  of  the  reserve.  Indians  have  only  been 
allowed  to  vote  in  Federal  elections  since  1 960. 

Listen  to  the  voices  of  two  Native  leaders.  States  Noel 
Starblanket  in  1979,  'To  be  forced  to  live  a  life  that  is  totally  out 
of  one's  control  is  a  source  of  constant  stress  and  leads  to  the 
weakness  and  demoralization  of  individuals  and  entire 
communities.  We  as  Indian  people  have  been  forced  into 
coerced  dependence  upon  paternalistic  and  ever  shifting 
Federal  Government  policies.  This  situation  has  contributed  to 
a  great  extent  to  the  manifestations  of  social  ill  health  now  seen 
among  us,  including  alcohol  and  drug  abuse,  family 
breakdown,  suicides,  accidents  and  violent  death". 

Henry  Cardinal  tells  us  'There  are  towns  and  cities  in  Canada 
where  simply  being  an  Indian  means  getting  a  beating.  Indians 
in  such  towns  and  cities  have  been  dragged  out  of  restaurants 
into  the  streets  and  beaten.  In  such  a  case,  an  Indian  foolish 
enough  to  attempt  to  bring  charges  finds  himself  charged  with 
creating  a  disturbance". 

Last  month  I  had  tea  with  a  young  Amerindian  health 
professional.  She  lives  in  a  Northern  Canadian  town  and  what 
she  told  me  mirror  imaged  what  Henry  Cardinal  said.  The 
majority  of  the  people  in  that  town  are  from  the  dominant 
(mostly  white)  society.  The  minority  are  Indian.  She  spoke 
about  happenings  on  the  previous  night. 

Rita  had  been  chatting  with  her  sister-in-law  Viola  (not  their  real 
names)  on  the  main  street.  They  watched  as  some  young 
white  men  were  taunting  a  group  of  Indian  men  until  fights 
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broke  out.  A  car  pulled  up  with  more  white  men.  There  was  no 
way  the  Indians  could  win.  Viola  waded  in  to  break  up  one  of 
the  fights  and  got  punched  in  the  face. 

"What  made  me  really  mad",  said  Rita,  "was  when  a  passerby 
asked  a  parked  taxi  driver  what  was  happening  and  he  replied: 
Some  Indians  picked  a  fight  with  these  white  guys  and  now 
they  are  going  to  get  it".  Eventually  the  Indian  men  took  off. 

"We  are  too  passive"  said  Rita.  They  would  not  wait  for  the 
police  because  they  knew  if  they  had  come  it  would  have  been 
the  Indians  who  would  be  blamed".  She  said,  "It  reminds  me 
of  the  night  two  white  youths  beat  my  uncle  to  death". 

I  remember  one  night  flying  home  from  the  North  to  Toronto. 
I  suddenly  burst  into  tears.   It  was  a  reaction  to  all  the  human 
misery  that  I  had  witnessed  over  the  past  several  days. 
Let  us  look  at  some  Native  Canadian  facts: 

-  Native  infants  are  more  than  twice  as  likely  to  die 

before  they  are  one  year  old. 

-  Native  youths  are  five  times  more  likely  to  commit 

suicide. 

-  Most  Native  people  have  substandard  housing  -  most 

have  no  running  water  and  no  indoor  toilets. 

-  The  overcrowding  seen  in  many  Native  homes  is  at  a 

density     level     not     usually    seen     in     "developed 
countries". 

-  Diseases    such    as    tuberculosis    persist    in    Native 

communities. 

-  Most  reserves  do  not  have  a  viable  economic  base    and 
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therefore  experience  massive  unemployment  or  under- 
employment. 

-  Failure  to  find  work  leads  to  poverty,  dependence  on 
Government  welfare,  boredom,  apathy,  addictions,  lack 
of  hope  and  sometimes  meaningless  violence. 

There  are  many  similarities  as  there  are  many  differences 
between  South  African  townships  and  Native  reserves. 

I  was  with  Bishop  Desmond  Tutu  last  summer  at  New 
Osnaburgh  Ojibway  Reserve.  After  he  met  the  people  and 
walked  around  the  community,  he  said,  "I  have  seen  it  all 
before". 

I  spoke  one  day  with  an  excited  but  sad  Canadian  Bishop.  He 
told  me  that  in  the  previous  week  he  had  been  invited  to  join  in 
a  sweat  lodge  ceremony.  He  was  asked  to  bless  the  fire. 
While  in  the  sweat  lodge,  he  experienced  church-going  people 
deep  in  prayer.  He  stated  in  a  positive  manner  that  he  had  not 
been  aware  of  the  depth  of  spirituality  of  certain  individuals  until 
that  moment.   He  was  deeply  moved. 

Upon  completion  of  the  ceremony  he  was  rebuked  by  some  of 
his  Native  parishioners:  "now  you  have  us  really  confused;  thirty 
years  ago  you  told  us  this  was  devil  worship;  now  you  are 
doing  it  yourself. 

One  of  the  beautiful  signs  of  our  time  is  to  see  increasing 
numbers  of  Native  people  beginning  to  blend  Christianity  with 
Native  religion.  Indeed  the  Bishop's  involvement  in  the  sweat 
lodge  was  a  case  in  point.  It  is  also  good  to  see  the  apologies 
that  are  now  coming  forth  from  the  churches,  including  the 
Catholic  church,  for  the  grievous  errors  of  the  past. 
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Here  is  the  text  of  an  apology  to  the  Native  people  of  Canada 
from  the  Moderator  of  the  United  Church  of  Canada. 

Long  before  my  people  journeyed  to  this  land,  your 
people  were  here,  and  you  received  from  your  elders  an 
understanding  of  creation,  and  of  the  Mystery  that 
surrounds  us  all  that  was  deep,  and  rich  and  to  be 
treasured. 

We  did  not  hear  you  when  you  shared  your  vision.  In  our 
zeal  to  tell  you  of  the  good  news  of  Jesus  Christ  we  were 
closed  to  the  value  of  your  spirituality. 

We  confused  western  ways  and  culture  with  the  depth 
and  breadth  and  length  and  height  of  the  gospel  of 
Christ. 

We  imposed  our  civilization  as  a  condition  of  accepting 
the  Gospel. 

We  tried  to  make  you  to  be  like  us  and  in  so  doing  we 
helped  to  destroy  the  vision  that  made  you  what  you 
were.  As  a  result,  you  and  we,  are  poorer  and  the  image 
of  the  Creator  in  us  is  twisted,  blurred  and  we  are  not 
what  we  are  meant  to  be. 

We  ask  you  to  forgive  us  and  to  walk  with  us  in  the  spirit 
of  Christ  so  that  our  people  may  be  blessed  and  God's 
creation  healed. 

Here  are  some  quotes  from  An  apology  to  the  First  Nations  of 
Canada,  on  behalf  of  the  Oblates  of  Mary  Immaculate  living  and 
ministering  in  Canada. 

We  apologize  for  the  part  we  played  in  the  cultural, 
linguistic,  and  religious  imperialism  that  was  part  of  the 
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mentality  with  which  the  peoples  of  Europe  first  met  the 
Aboriginal  peoples  and  which  consistently  has  lurked 
behind  the  way  the  Native  peoples  of  Canada  have  been 
treated  by  Civil  Governments  and  by  the  churches.  We 
were,  naively,  part  of  this  mentality  and  were,  in  fact, 
often  key  players  in  its  implementation. 

We  broke  some  of  your  peace  pipes  and  we  considered 
some  of  your  sacred  practices  as  Pagan  and 
superstitious.  This,  too,  had  its  origins  in  the  colonial 
mentality,  our  European  superiority  complex  which  was 
grounded  in  a  particular  view  of  history.  We  apologize 
for  this  blindness  and  disrespect... 

These  men  and  women  sincerely  believed  that  their 
vocations  and  actions  were  serving  both  God  and  the 
best  interests  of  the  Native  peoples  to  whom  they  were 
ministering... 

We  want  to  denounce  imperialism  in  all  its  forms  and, 
concomitantly  pledge  ourselves  to  work  with  Native 
peoples  in  their  efforts  to  recover  their  lands,  their 
languages,  their  sacred  traditions,  and  their  rightful  pride. 

As  the  500th  Anniversary  of  the  arrival  of  the  Europeans  draws 
close  I  would  like  to  pose  four  questions. 

Why  should  we  celebrate  the  arrival  of  Columbus  on  the 
North  American  Continent? 

Why    should    we    celebrate    an    event    which    almost 
asphyxiated  the  culture  and  heritage  of  80  million  people? 

Why  do  we  not  celebrate  the  first  peoples  of  the  Americas? 
The  dispossessed  who  survived? 
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Why  do  we  not  celebrate  a  people  who  are  proud  to  say: 

They  tore  down  our  fruits 
They  cut  off  our  branches 

They  burned  our  trunk 
But  they  were  not 

able  to  kill  our  roots. 

One  morning  recently  two  tourists  headed  up  a  mountainside 
to  get  a  better  view  of  the  clusters  of  lakes.  They  were  met  by 
a  middle  aged  Ojibway  man  descending,  on  the  Gullrock  Bay 
side.  He  greeted  them  and  said,  "Do  not  go  up  on  this  peak 
today  -  there  is  a  young  person  up  there  beginning  his  vision 
quest". 


Dermot  McLoughlin 

Lay  Spiritan 

Toronto 
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Make  yourselves  black  with  the  blacks  and  you  will  judge  them  the  way 
they  ought  to  be  judged.  Make  yourself  black  with  the  blacks  in  order 
to  train  them  the  way  they  ought  to  be  taught,  imposing  nothing  from 
your  own  view-point  but  conceding  them  that  which  is  proper  to  them 
(To  the  Community  of  Dakar  and  Gabon,  November  19  1847,  N.D.X, 
330) 

The  missionary  is  a  man/woman  who  not  only  moves  beyond 
the  frontiers,  but  is  particularly  carried  beyond  the  frontiers. 
Unfortunately  the  "golden  era"  of  missionary  enterprise  fell  into 
the  period  of  colonisation.  Thus  in  the  stories  of  the  immense 
work  God  did  among  the  Africans  or  Indians  the  person  of  the 
humble  missionary  is  normally  projected;  not  very  much  is 
heard  about  the  people  who  received  him  in  their  homes 
except  derogatory  remarks  about  their  culture  and  their 
barbarism  -  the  gory  account  of  the  murder  of  missionaries  like 
John  Brebeuf  among  the  Iroquois  Indians  of  North  America  is 
told  in  great  detail.  Missionaries  who  helped  to  write  distorted 
histories  must  participate  in  correcting  these  errors,  e.g.,  history 
of  American  Indians. 

The  missionary  of  colonial  times  and  up  to  the  present  looks 
upon  himself  as  a  man  of  power.  Because  the  power  was  and 
is  too  evident  (naked)  -the  sword  and  the  word  of  God  many 
failed  to  see  where  their  real  source  of  power  lay  (weakness).1 

There  is  no  doubt  that  missionaries  are  carried  along  by  their 
Christian  faith.    For  Christians  Jesus  the  Christ  is  the  only 


1  F.  Ebouss:  -  Boulage,  Christianity  Fetishes,  New  York,  Maryknoll:  Orbis, 
1984. 
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saviour.  The  recent  encyclical  of  John  Paul  II  restates  the 
traditional  position. 

The  church's  universal  mission  is  born  of  faith  in  Jesus 
Christ  as  is  stated  in  our  Trinitarian  profession  of  faith:  "I 
believe  in  one  Lord,  Jesus  Christ,  the  only  Son  of  God, 
eternally  begotten  of  the  Father...  For  us  men  and  for  our 
salvation  he  came  down  from  heaven:  By  the  power  of  the 
Holy  Spirit  he  was  born  of  the  Virgin  Mary  and  became 
man".  The  redemption  events  bring  salvation  to  all,  "for 
each  one  is  included  in  the  mystery  of  the  redemption  and 
with  each  one  Christ  has  united  himself  for  ever  through 
this  mystery".  It  is  only  in  faith  that  the  church's  mission 
can  be  understood  and  only  in  faith  that  it  finds  its  basis 
(Redemptoris  Missio,  No  4). 

The  encyclical  goes  on  to  quote  the  famous  passage  from  the 
Acts  of  the  Apostles: 

By  the  name  of  Jesus  Christ  of  Nazareth  whom  you 
crucified,  whom  God  raised  from  the  dead,  by  him  this 
man  is  standing  before  you  well...  And  there  is  salvation 
in  no  one  else,  for  there  is  no  other  name  under  heaven 
given  among  men  by  which  we  must  be  saved  (Acts  4:1 0, 
12). 

The  missionary  has  to  propose  this  faith  to  his  hosts.  But  the 
problem  is  that  the  meaning  of  this  faith  cannot  be  taken  to  be 
self-evident:  not  until  partnership  has  been  established 
between  the  Jesus  who  died  and  is  raised  and  is  proclaimed 
and  the  particular  contexts  in  which  this  proclamation  is 
received.  Christian  missionaries  have  formed  the  habit  of 
believing  that  this  faith  is  self-evident  and  thus  is  the  same  in  all 
five  continents  and  all  the  cultures.  I  should  like  to  propose  a 
reflection  on  hospitality  as  practiced  in  Africa  to  indicate  that 
there  may  be  a  sameness  and  a  difference  in  the  faith  - 


Missionary  and  Mission  31 

showing  how  the  same  Jesus  can  enrich  and  be  enriched. 

The  Cultural  Experience 

Early  August  1991  I  went  into  the  village  where  we  live 
(Attakwu)  to  converse  with  the  second  oldest  man  of  the  village 
(in  his  late  eighties)  about  the  coming  of  the  church  to  the 
village.  He  told  me  a  startling  story.  There  were  seven  of  them 
in  the  forties  or  late  thirties  who  cleared  the  bush  (evil  bush) 
given  by  the  community  to  the  Fathers  (the  name  of  the 
particular  father  is  not  recollected).  Of  the  seven,  only  one 
came  to  be  baptised.  Catholicism  was  introduced  in  opposition 
to  Methodism.  Those  who  did  the  preliminary  clearing  did  not 
go  to  church  because  they  did  not  go  to  school. 

My  reflection  on  this  story  calls  back  to  mind  a  pattern.  The 
elements  are:  the  missionary  is  invited  by  a  local  leader  (who 
may  never  be  baptised)  for  a  socio-political  interest  (school, 
opposition  to  another  leader  or  Church),  land  is  given  without 
charge  (community  land;  where  the  dead  of  evil  repute  are 
dumped)  labour  is  done  at  no  charge  (by  the  community)  a 
School-Church  is  built  (sometimes  by  the  community, 
sometimes  under  the  supervision  of  the  missionary)  and  the 
missionary  is  begged  to  visit  the  community  or  to  send  a 
catechist-teacher.  In  this  situation  who  is  the  evangeliser  and 
what  is  evangelisation? 

And  a  vision  appeared  to  Paul  in  the  night:  a  man  of 
Macedonia  was  standing  and  beseeching  him  saying, 
"come  over  to  Macedonia  and  heip  us".  And  when  he  had 
seen  the  vision,  immediately  we  sought  to  go  on  into 
Macedonia,  concluding  that  God  had  called  us  to  preach 
the  gospel  to  them"  (Acts  1 6:9-1 0). 

I    think    one    needs    to    reflect    deeply    on    this    recurrent 
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phenomenon  of  evangelisation  in  many  parts  of  Africa.  The 
missionary  praying  with  this  experience,  will  in  humility  and 
weakness  recognise  men  and  women  possessed  by  the  vision 
of  the  "good"  making  the  necessary  groundworks  for  a 
stranger;  going  out  of  their  way  to  make  a  stranger  comfortable 
because  these  men  and  women  are  in  touch  with  the  good 
which  they  already  possess  and  are  groping  for.  If  the 
evangelizer  is  carrying  good  news,  he  has  to  listen  to  the  news 
being  addressed  to  him  in  order  to  appreciate,  to  understand, 
what  he  is  carrying  (I  am  going  to  develop  this  further). 

The  young  Spiritans  of  the  Nigerian  Province  who  go  for  a  year 
of  pastoral-missionary  programme  are  normally  recalled  after  6 
months  for  a  mid-year  reflection.  In  their  reports  judgements 
like  backward,  unteachable,  unreliable  etc.  are  casually  made. 
These  young  men  have  been  warned  during  the  period  of 
orientation  that  they  are  going  to  other  cultures  with  a  bag  of 
prejudices  (the  way  they  have  been  formed  and  lived  in  their 
own  culture-area),  and  that  they  should  expect  and  respect 
difference.  In  the  field,  it  is  a  different  matter.  Most  of  them  (in 
fact  all  of  them)  acknowledge,  on  interrogation,  that  their  hosts 
received  them,  gave  them  shelter,  provided  them  with  food  to 
supplement  what  they  came  with,  showed  them  their  signs  of 
hospitality.  Very  few  among  these  peoples  are  baptised,  some 
are  catechumens;  others  are  led  by  the  law  of  hospitality  to  be 
interested  in  their  guest. 


Who  is  Evangelizing  whom? 

In  a  world  of  individualism  and  selfishness,  the  missionary  must 
stop  and  reflect:  who  is  evangelizing  whom?  Who  is  holding 
on  to  the  "good"  and  living  it;  as  opposed  to  trying  to  dominate 
with  magical  words  (be  they  from  Scripture  or  from  Greek 
philosophy).  It  is  true  that  as  missionaries  we  should  be 
confident,  we  trust  in  the  power  of  God;  but  when  we  are  in  a 
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culture  other  than  our  own  we  must  be  diffident,  we  wait  for  the 
word  from  God.  The  text  of  1  Kg  1 9:1  -1 8  about  the  experience 
of  Elijah  may  be  interesting  for  the  evangelizer.  The  missionary, 
like  the  prophet  Elijah  in  distress,  is  fed  by  God,  goes  on  a 
forty  day  journey  in  the  wilderness,  ascends  the  mountain  of 
God  to  hear  the  word  from  God.  One  may  not  always  predict 
the  result  of  this  waiting  for  the  word  from  God.  It  may  include, 
among  other  things,  the  anointing  of  one's  successor  like  Elijah 
receiving  God's  word  to  anoint  Elisha. 

Instead  of  making  concessions  to  a  receiving  culture  (in  the 
colonial  language  of  Libermann  -  which  may  have  been 
revolutionary  in  his  days)  instead  of  condescending,  coming 
down  to  their  level  (in  the  arrogant  language  of  those  who  have 
the  power  of  the  Word  and  the  power  of  a  superior  culture)  we 
should  acknowledge  our  weakness.  We  really  do  not  know 
what  God  has  to  say  to  his  culture  area,  we  are  ignorant  of  the 
Word  of  God  to  us  in  this  culture  until  we  climb  up  the 
mountain  (a  different  imagery  of  going  to  a  host  culture)  to  hear 
the  Word  of  God  (like  Elijah). 


African  Hospitality 

Since  missionary  work  carries  one  from  place  to  place  and 
since  each  cultural  group  has  its  own  ritual  of  welcoming 
strangers,  missionaries  may  start  reflecting  on  the  impact  of 
their  message  on  their  personal  lives  by  reliving  their  interaction 
with  their  hosts.  Our  confreres  who  participated  in  the 
International  Workshop  on  formation  (Attakwu  -  July  1 991 )  may 
have  been  surprised  at  the  ritual  of  presenting  the  Kola-nuts 
among  the  Igbo.  Before  meaningful  dialogue  will  be  conducted 
the  host  must  take  the  initiative  to  make  his  guest  welcome. 
After  this,  greetings  are  exchanged  again  and  the  guest 
explains  the  purpose  of  his  visit.  Among  the  Sango  of  Central 
Africa  the  stranger  is  a  baby  who  must  be  welcomed  and 


34  Missionary  and  Mission 

protected;  the  Fang  of  Gabon  traditionally  kill  a  fowl  for  him 
which  he  eats  all  alone  because  it  is  the  ancestor  who  is 
passing  by.  One  notes  a  similar  practice  in  the  Jewish  tradition 
according  to  Gen.  18:  Abraham  in  giving  hospitality  to 
strangers  welcomed  the  Lord  himself. 

Africans  are  particular  about  the  way  they  treat  strangers.  They 
realise  that  life  is  precarious  and  must  be  protected  in 
partnership.  Man  is  a  fragile  and  incomplete  being  and  is  ever 
stretching  forward  to  fullness  through  interaction.  Interaction 
with  others  involves  leaving  one's  home.  And  so,  because  of 
the  experience  of  uncertainty  and  weakness  outside  one's 
home,  Africans  give  the  stranger  a  home  from  home.  The 
North-Kete  of  Zaire  put  this  in  a  song: 

Mama  Shangu'a  mbambi 

Prepare  food  for  the  stranger 

Having  feet  one  must  travel 

If  you  are  going  to  a  foreign  country 

Will  you  carry  your  house  on  your  back? 

One  both  prepares  a  home  for  the  stranger  and  expects 
welcome  in  a  foreign  land. 

But  because  life  is  fragile  and  needs  to  be  fulfilled  in 
partnership  Africans  are  careful  that  they  do  not  provoke  their 
hosts.  Instead  of  going  to  dominate  aggressively  they  prefer  to 
learn  in  order  to  make  their  contribution  in  dialogue.  As  the 
Igbo  say,  when  a  fowl  goes  into  foreign  territory  it  stands  on 
one  "foot"  to  know  whether  the  others  are  standing  on  one  or 
two  feet.  And  again,  "if  you  go  to  a  country  where  people  cut 
off  the  ear,  cut  off  your  own".  "When  you  go  to  the  Kuba",  says 
the  Luba  -  of  Zaire,  "do  not  be  the  first  to  set  your  traps,  see 
firstly  how  the  Kuba  set  theirs".  These  are  proverbs  which 
should  preoccupy  the  discerning  missionary. 
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International  Congregations 

Libermann's  advice  to  his  missionaries  calls  for  a  new  probe  of 
the  functioning  of  international  congregations  in  their  various 
places  of  apostolate.  Libermann  was  searching  at  his  own 
time.  Indeed  he  was  a  revolutionary  in  his  own  time  because 
he  was  dealing  with  a  group  of  French  missionaries  whose 
country  was  plunged  into  colonising  Africa  after  having 
enslaved  it  -  the  justification  of  the  two  dehumanizing  activities 
is  found  sometimes  in  the  scriptures.  When  he  was  writing,  his 
men  were  drawn  mainly  from  Europe  or  were  sons  of  European 
settlers  in  the  colonies. 

He  did  not  have  the  benefit  of  addressing  Africans,  Asians  or 
Latin  Americans  who  would  later  become  members  of  his 
congregation  and  who  would  be  working  in  their  own  continent 
and  may  not  have  any  racial  prejudice.  We  do  not  ask  him  to 
solve  problems  which  were  not  posed  at  his  own  time.  He 
would  be  incompetent  to  speak  about  a  continent  where  he 
never  set  foot.  Though  his  own  personal  sensitivity  carried  him 
further  than  his  contemporaries. 

Libermann's  advice  may  be  updated  to  exclude  a  feeling  of 
humbling  oneself  in  order  to  be  African;  descending  to  their 
level.  It  thus  may  stand  as  a  warning  today  when  both 
economic  and  political  adversities  have  continued  to  keep  the 
continent  weak.  It  is  a  warning  to  us  foreign  missionaries 
(whether  from  the  Western  nations  or  from  Africa)  to  reconsider 
the  model  we  use  in  carrying  the  good  news. 

The  African  approach  to  other  cultures  is  based  on  an 
awareness  of  need  and  thus  of  cooperation.  Here  I  am  not 
talking  about  confrontation  between  nations  or  ethnic  groups 
which  may  take  forms  of  one  group  castigating  another, 
looking  down  on  another,  prejudiced  against  the  other.  Rather 
I  am  describing  the  movement  of  one  person  or  a  group  to 
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another  area  to  settle  down  or  to  do  business  or  to  deliver  a 
message.  There  is  partnership,  cooperation  and  a  readiness 
to  learn  in  a  situation  where  one  feels  expatriate,  away  from 
familiar  grounds. 

The  Spiritan  Rule  of  Life  tries  to  express  some  of  the  necessary 
moves  which  need  to  be  taken  when  one  is  carrying  the  news 
to  cultures  other  than  one's  own: 

When  living  abroad,  we  make  an  effort  to  study  the 
language  and  to  understand  the  people's  ways  and 
customs  (N.D.  IX,  330ff).  We  respect  and  we  accept  their 
human  experience  in  all  its  depth.  We  participate  in 
solidarity  with  their  joys  and  sorrows  (S.R.L,  16.2). 

This  rule  is  weak;  born  out  of  the  difficult  experience  of 
studying  foreign  (non-Western)  languages.  But  from  the  African 
experience  of  hospitality  there  are  no  two  ways  but  to  learn  the 
language  -  meaning:  the  mother  tongue  of  our  guests,  their 
way  of  life,  their  way  of  seeing  the  world  in  all  its  depth.  This 
is  the  way  the  papal  encyclical  sees  the  missionary  task: 

Missionaries,  who  come  from  other  Churches  and 
countries,  must  immerse  themselves  in  the  cultural  milieu 
of  those  to  whom  they  are  sent,  moving  beyond  their  own 
cultural  limitations.  Hence  they  must  learn  the  language  of 
the  place  in  which  they  work,  become  familiar  with  the 
most  important  expressions  of  the  local  culture  and 
discover  its  values  through  direct  experience. 
(Redemptoris  Missio,  No  53) 

This  procedure  is  most  important  because  that  is  the  only  one 
channel  of  knowing  whether  the  hosts  are  standing  on  one  or 
two  legs,  that  is  the  only  way  of  learning  how  they  set  their 
traps,  that  is  the  way  to  learn  whether  they  cut  off  their  ear.  We 
begin  by  discipleship  to  the  hosts.  A  learner  is  in  a  position  of 
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weakness  -  his/her  strength  comes  only  through  this  weakness. 
It  is  in  the  situation  of  weakness  that  he  learns  the  profound 
values  of  the  host  culture  and  learns  about  the  Word  from  God 
which  will  certainly  be  different  from  the  way  he  has  heard  it 
before  (in  his  own  culture). 

Whatever  may  be  the  infirmity  of  Paul  (Co  12:7)  I  do  not  know. 
But  the  infirmity  of  missionaries  who,  knowingly  or  unknowingly, 
carry  the  burden  of  being  colonisers  or  slave-drivers,  who  carry 
the  burden  of  feeling  superior  (even  from  the  point  of  view  of 
Christian  uniqueness,  the  Word  of  salvation  which  comes  only 
from  Christ)  the  great  infirmity  is  the  ignorance  of  how  much  we 
need  to  learn  ourselves,  about  life,  from  people  whom  we 
subconsciously  consider  inferior.  The  great  infirmity  is  not 
being  able  to  subjugate  our  prejudices,  not  being  liberated  from 
our  prejudices,  especially  when  we  are  aware  of  them.  Being 
aware  of  them  we  cry  to  the  Lord  like  Paul: 

Three  times  I  besought  the  Lord  about  this,  that  it  should 
leave  me;  but  he  said  to  me,  "my  grace  is  sufficient  for  you, 
for  my  power  Is  made  perfect  In  weakness".  I  will  all  the 
more  boast  of  my  weakness,  that  the  power  of  Christ  may 
rest  upon  me  (2  Cor.  12:8-9). 

We  boast  of  our  weakness  because  only  the  weak  can  begin 
to  learn  and  this  begets  strength  -  knowledge  of  the  host  and 
search  in  common  of  what  word  God  is  addressing  to  us  in  our 
new  situation. 


The  Word  of  God  is  a  double-edged  Sword 

Jesus  did  not  have  the  experience  of  preaching  the  Word  to 
non-Jews;  he  did  not  even  send  his  disciples  outside  Jewish 
territory.  The  word  of  reconciliation  carried  to  the  corners  of 
Palestine  was  addressed  to  those  who  were  already  familiar 
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with  the  Jewish  and  prophetic  tradition.  Maybe  Jesus  was 
interested  in  establishing  a  home  base.  Even  when  Paul 
moved  into  gentile  territory  the  initial  policy  was  to  begin  with 
the  children  of  Israel,  then  proselytes,  and  finally  the  gentile 
public. 

But  the  missionary  activity  of  the  church  took  a  definitive  turn 
in  orientation  with  the  Pentecost  experience.  The  story  as  it  is 
recorded  in  the  Acts  of  the  Apostles  (2:1-1 3)  remains  ever  new 
and  appropriate  for  missionary  meditation. 

When  the  Spirit  of  Jesus  filled  the  apostles,  immediately  they 
began  to  speak  foreign  languages  as  the  Spirit  gave  them  gift. 
The  apostles  had  met  in  one  room;  that  is,  they  assembled; 
assembling  and  the  consensus  in  thought  made  them  material 
ready  for  the  invasion  or  manifestation  of  the  Holy  Spirit.  The 
spirit  of  peace  and  unity  is  more  easily  experienced  where 
individual  spirits  (persons)  are  unanimous  in  desires;  just  as  the 
spirit  of  dissension  thrives  where  there  is  suspicion  among 
members  of  any  community. 

As  soon  as  they  were  filled  with  the  Holy  Spirit  they  spoke  in 
foreign  languages.  A  list  of  the  persons  with  whom  the 
apostles  established  communication  in  their  native  languages 
is  given:  Parthians,  Medes,  and  Elamites,  people  from  the 
three  continents  of  Africa,  Asia  and  Europe  -  the  known  world 
of  the  time.  And  it  is  interesting  to  note  that  those  brought  into 
this  communication  (language  to  language,  culture  to  culture) 
were  "Jews,  devout  men  from  every  nation  under  heaven" 
dwelling  in  Jerusalem.  The  emphasis  should  be  on  devout: 
those  who  were  attentive  to  the  voice  of  God  and  to  the  needs 
of  fellow  men  and  women. 

Today,  in  our  own  time,  we  live  this  same  outpouring  of  the 
Holy  spirit.  Spiritans  (Brothers,  Sisters,  Fathers)  are  drawn  from 
and  work  in  "every  nation  under  heaven"  -  the  five  continents  of 
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Africa,  America,  Asia,  Europe  and  Oceania.  In  various  ways  we 
live  in  attentive  reverence  towards  God  and  towards  our  fellow 
men  and  women  In  the  village  or  in  the  city,  in  caring  for  the 
needy  at  home,  in  community,  in  hospital  apostolates,  in  youth 
apostolate,  in  areas  of  first  evangelisation  or  in  the  dialogue  of 
religions.  In  other  words  we  live  the  devout  life. 


The  Pentecost  Event 

In  the  type  of  attentive  living  which  we  practise  as  missionaries 
we  experience  surprise,  we  cross  frontiers,  the  Spirit  carries  us 
beyond  frontiers.  We  see  ourselves  being  involved  in  building 
bridges  between  individual  living  men  and  women  because  we 
are  carried  by  the  Spirit  to  embrace  the  other;  we  speak  in 
tongues,  and  we  are  understood;  or  more  correctly,  according 
to  Luke,  we  speak  foreign  languages.  All  this  because  we  are 
filled  with  the  Holy  Spirit. 

The  Pentecost  event  is  a  narration  of  the  birth  of  a  church 
which  touches  all  the  corners  of  the  earth,  which  has  a  good 
news  to  all  the  ends  of  the  earth.  The  devout  men  from  all 
nations  under  heaven  who  were  already  in  attentive  dialogue 
with  others  were  surprised  (and  happy)  that  they  were  drawn 
into  a  conversation  carrying  them  beyond  themselves.  Luke 
insists  that  they  were  amazed  and  astonished  that  Galileans 
were  speaking  and  Cretans  and  Arabs  joined  the  conversation: 
and  they  joined  the  new  family  brought  forth  by  the  Spirit  of 
Christ,  the  Church. 

This  family  (community)  is  filled  by  the  Spirit  and  led  by  the 
Spirit;  it  is  a  community  created  in  the  act  of  reverence  for  the 
other  person  in  his  or  her  difference.  When  this  difference  is 
ignored  because  one  wants  to  lead  the  Spirit  and  not  to  be  in 
attentive  reverence  for  the  other  so  that  the  Spirit  may  carry 
one  on  its  wings,  one  may  experience  one  of  the  difficulties  to 
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mission  outlined  by  John  Paul  II: 

Elsewhere  the  obstacles  are  of  a  cultural  nature:  Passing 
on  the  Gospel  message  seems  irrelevant  or 
incomprehensible,  and  conversion  is  seen  as  a  rejection 
of  one's  own  people  and  culture  (Redemptoris  Missio,  No. 
35). 

But  the  reverence  for  the  other  in  difference  which  makes  one 
like  a  "light  feather"  before  the  divine  Spirit  and  allows  one  to 
be  carried  by  the  breath  of  the  Spirit  where  it  will,  offering  not 
the  least  resistance  (Libermann),  creates  the  environment,  the 
climate,  of  intercultural  conversation  and  leads  to  the 
emergence  of  a  new  community  of  God  (church);  this  is  as 
opposed  to  the  human  primitive  preoccupation  with  domination 
and  statistics  (number  of  converts)  which  may  make  the 
missionary  forget  that  conversion  is  God's  work. 

The  weakness  and  strength  in  our  life  as  missionaries  is  to 
renew  the  option  to  move  into  weakness  (as  strength).  Jewish 
Christianity  did  this,  and  the  Word  from  God  rested  in  the  world 
of  the  Greeks.  When  we  practice  this  under  the  impulse  of  the 
Pentecost  experience  we  learn  anew  the  power  of  the  Word  we 
carry  which  becomes  addressed  to  us  in  quite  a  different 
language  from  our  mother  tongue.  We  shall  be  taught  anew 
what  to  live  and  what  to  speak.  And  the  new  teaching  and  new 
pattern  of  living  may  disorient  us.  This  may  be  a  way  of  getting 
to  what  the  letter  to  the  Hebrews  is  saying: 

For  the  Word  of  God  is  living  and  active,  sharper  than  any 
two  edged  sword,  piercing  to  the  division  of  soul  and 
spirit,  of  joints  and  marrow,  and  discerning  the  thoughts 
and  intentions  of  the  heart  (Heb.  4:12). 

This  shows  also  how  dangerous  (if  exciting)  our  mission  may 
be.   Things  new  and  old  will  be  brought  out;  and,  just  as  we 


Missionary  and  Mission  41 

may  not  claim  to  know  where  we  shall  be  tomorrow,  we  may 
also  not  know  where  the  word  of  God  is  going  to  carry  us  as 
soon  as  we  enter  a  new  culture-area.  We  move  beyond 
frontiers  to  do  our  work  (proclaiming  the  word);  but  when  we 
realise  we  must  assume  the  discipline  of  discipleship  to  learn 
from  our  hosts,  the  Word  from  God  in  the  new  context  may 
carry  us  beyond  frontiers. 


Conclusion 

The  concluding  thought  may  be  like  this:  just  as  the  African 
care  for  the  stranger  helps  us  to  take  seriously  the  fragility  of 
man,  the  limitation  of  man,  it  also  helps  us  to  be  aware  of  the 
limitations  of  any  one  human  experience.  The  reflection  of  the 
missionary  in  a  different  cultural  area  should  centre  perhaps  on 
how  much  he  has  been  able  to  really  move  beyond  frontiers; 
how  much  he  has  lived  weakness  to  learn  and  be 
strengthened;  how  much  he  has  learned  to  listen  to  the  word 
from  God.  Since  God  is  Spirit  and  the  missionary  lives  under 
the  Spirit's  impulse,  he  may  reflect  on  how  rich  God  is,  who 
can  never  be  encompassed  in  any  one  stream  of  revelation 
(including  the  christian  revelation)  though  he  is  sufficient  for 
each;  and  how  much  our  God  is  future  -  yet  to  be  discovered. 

Transcultural  missionary  work  becomes  a  matter  for  passion 
and  also  for  prayer.  It  is  an  inductive  way  of  encountering  the 
many  faces  of  God.  It  is  a  road  to  discovery;  though  it  is  a 
road  which  never  abandons  the  way  of  the  Cross.  God  may 
never  be  fully  known;  but  the  more  cultures  the  missionary 
enters  in  partnership  with  the  more  he  is  enriched  in  God  and 
the  more  the  riches  of  God  are  known  -  God  in  turn,  if  it  is  not 
heretical  to  say,  becomes  enriched  (we  are  only  speaking  as 
humans): 

O  the  depth  of  the  riches  and  wisdom  and  knowledge  of 
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God!  How  unsearchable  are  his  judgements  and  how 
inscrutable  his  ways.  "For  who  has  known  the  mind  of  the 
Lord,  or  has  been  his  counsellor?"  Or  who  has  given  a  gift 
to  him  that  he  might  be  repaid?  For  from  him  and  through 
him  and  to  him  are  all  things.  To  him  be  glory  for  ever. 
Amen  (Rom  1 1 :33-36). 

Eugene  Uzukwu 

S.I.S.T.,  Attakwu 

Nigeria 


BLESSINGS  OR  CURSES? 


The  great  debate  rages  and  will  continue  to  rage:  the  effects  of 
500  years  of  European  presence  on  Afro-West  Indians.  Should 
the  year  1492  be  a  year  of  CELEBRATION  or  COMMEMORA- 
TION? Should  we  spend  vast  sums  to  remember  the  arrival  of 
Europe  with  its  tools  of  cultural  (among  them  religion)  and 
military  domination  to  these  shores?  Or  must  we  strike  our 
breasts  in  sorrow  for  the  genocide  and  other  crimes 
perpetrated  on  the  original  inhabitants  of  these  islands? 

For  500  years  of  Evangelization  is  in  fact  the  quincentennial  of 
the  arrival  of  Europe  to  these  shores,  an  arrival  which  has  not 
meant,  and  never  meant  for  these  islands,  any  deepening  of 
the  indigenous  culture,  any  continuing  search  for  the  Omega 
point  of  their  religions,  any  increase  in  military  might,  any 
partnership  in  economic  development.  It  meant,  on  the 
contrary,  the  total  exploitation  and  final  disappearance  of  a 
people,  for  apart  from  a  few  demographically  insignificant 
pockets  the  indigenous  peoples  of  the  West  Indies  have  long 
since  disappeared.  Culturally  and  economically  the  few 
descendants  of  the  Caribs  have  no  impact  whatever. 

It  is  not  that  these  facts  are  not  known,  or  have  not  been 
written  about.  It  is  that  they  have  been  buried  under  such  a 
mountain  of  information  that  they  begin  to  lose  their  importance 
and  finally  are  not  taken  into  account.  If  this  debate  is  to  be  of 
any  value,  however,  we  must  try  to  unearth  as  much 
information  as  we  can  about  the  attitudes  which  the  first 
Europeans  brought  to  these  shores.  From  the  log  of  Columbus 
we  read: 


44  Blessings  or  Curses? 

They  ...  brought  us  parrots  and  balls  of  cotton  and 
spears  and  many  other  things,  which  they  exchanged 
for  the  glass  beads  and  hawks'  bells.  They  willingly 
traded  everything  they  owned ...  They  were  well  built, 
with  good  bodies  and  handsome  features  ...  They  do 
not  bear  arms,  and  do  not  know  them,  for  I  showed 
them  a  sword,  they  took  it  by  the  edge  and  cut 
themselves  out  of  ignorance.  They  have  no  iron.  Their 
spears  are  made  of  cane  ...  They  would  make  fine 
servants ...  With  fifty  men  we  could  subjugate  them  all 
and  make  them  do  whatever  we  want... 

As  soon  as  I  arrived  in  the  Indies,  on  the  first  island 
which  I  found,  I  took  some  of  the  natives  by  force  in 
order  that  they  might  learn  and  might  give  me 
information  of  whatever  there  is  in  these  parts  1. 

There  was  nothing  altruistic  in  Columbus'  approach  even 
though  he  attempted  to  cover  his  actions  in  religious  talk.  In  his 
report  to  the  Court  in  Madrid  on  this  first  journey  he  concludes 
"Thus  the  eternal  God,  our  Lord,  gives  victory  to  those  who 
follow  his  way  over  apparent  impossibilities"  and  again  he  later 
writes:  "Let  us  in  the  name  of  the  Trinity  go  on  sending  all  the 
slaves  that  can  be  sold". 

In  spite  of  this,  the  eminent  Harvard  historian,  Samuel  Elliot 
Morrison,  probably  the  greatest  historian  of  Columbus  in  his 
time,  could  write  in  1954  in  the  last  paragraph  of  his  work 
"Christopher  Columbus,  Mariner1'. 

He  had  his  faults  and  his  defects,  but  they  were  largely 
the  defects  of  the  qualities  that  made  him  great,  his 
indomitable  will,  his  superb  faith  in  God  and  his 
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mission  as  the  Christ-bearer  to  lands  beyond  the  seas, 
his  stubborn  persistence  despite  neglect,  poverty  and 
discouragement.  But  there  was  no  flaw,  no  dark  side 
to  the  most  outstanding  and  essential  of  all  his 
qualities,  his  seamanship. 

And  this  after  saying  in  an  earlier  paragraph:  'The  cruel  policy 
initiated  by  Columbus  and  pursued  by  his  successors  resulted 
in  complete  genocide"  2. 

From  the  very  beginning,  the  local  exploitation  of  all  the 
resources  of  the  islands  human  and  otherwise  was  the  aim,  not 
the  development  of  the  islands,  and  this  in  the  name  of  God. 

One  people  having  disappeared,  another  was  brought  in,  if  not 
on  the  recommendation,  with  the  approbation  of  church  men 
to  do  the  work  that  was  supposed  to  be  too  difficult  for  the 
original  inhabitants.  Even  for  these,  their  forced  immigration 
never  meant  a  better  existence.  Putting  it  mildly  it  meant 
poverty  in  every  dimension  of  human  life,  except  that  of  the 
spirit.  Survival  can  be  explained  in  no  other  way  except  through 
the  indomitable  will  to  conquer  adversity.  There  was  a  refusal 
to  admit  defeat;  hence  the  thousands  of  slave  uprisings. 

This  poverty  in  almost  every  dimension  of  human  life,  except 
that  of  the  spirit,  continues  among  the  present  citizens  of  the 
West  Indian  Islands,  and  it  is  in  this  context  that  we  have  to  ask 
ourselves:  do  we  celebrate  or  do  we  commemorate  the  year 
1 492?  Is  it  an  occasion  of  rejoicing  or  is  it  a  moment  for  saying 
mea  culpa?  The  descendants  of  the  indigenous  peoples  are 
not  around  to  say  how  the  past  500  years  have  affected  them. 
Those  who  are,  the  present  citizens  of  the  islands,  the 
descendants  of  those  who  made  the  middle  passage,  and  the 


Howard  Zinn,  op.  cit. 


46  Blessings  or  Curses? 

indentured,  together  with  the  sons  and  daughters  of  the 
plantation  owners,  who  have  also  been  affected  by  the  500 
years  of  evangelization,  are  the  ones  to  answer  this  question. 
The  present  citizens  of  the  islands  are  the  ones  who  have 
received  and  continue  to  receive  blessings  and  curses. 

It  is  strange  that  no  voices  have  been  heard  asking  whether 
500  years  of  African  and  Indian  survival  is  indeed  the  blessing. 
To  celebrate  one  side  of  the  question  without  asking  the  other 
is  to  continue  to  deny  to  West  Indians  the  mutuality  that  the 
Gospel  calls  for.  It  is  to  continue  to  trivialize  the  event  by  not 
recognizing  the  legitimate  grievances  of  a  people.  It  is  to 
continue  to  regard  the  inhabitants  of  the  islands,  at  a  very  deep 
level,  as  non  peoples. 


A  look  at  history 

In  order  to  come  to  a  just  response  to  the  question  asked,  it  is 
necessary  to  look  at  the  History  of  African  peoples  in  the  West 
Indies.  Unfortunately  the  history  that  we  are  taught  in  schools 
is  always  taught  from  the  perspective  of  those  in  power,  never 
from  the  perspective  of  the  powerless.  Black  Africans  were  apt 
to  be  enslaved,  for  weren't  they  the  children  of  Ham  and  a 
degraded  species? 

In  1 434,  the  Portuguese  were  already  using  negro  slaves  in  the 
sugar  plantations  on  the  island  of  Sao  Tom6.  In  1 503  Negro 
slaves  were  already  working  alongside  the  native  peoples  and 
were  ready  to  fill  the  gap  when  these  disappeared.  It  is 
revealing  that  on  August  2, 1 530,  Charles  V  could  proclaim  the 
illegality  of  Indian  slavery,  and  in  1537  Paul  Ill's  Bull  Sublimis 
Deus  sought  to  establish  that  the  native  peoples  were  "true 
human  beings  ...  who  should  not  be  deprived  of  their  liberty  or 
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of  control  of  their  property,  nor  should  they  be  reduced  to 
slavery",  with  nary  a  word  about  African  slavery  3. 

With  tacit  support  of  church  and  state,  powerful  economic 
interests  saw  to  it  that  the  slave  trade  proliferated.  In  the 
footsteps  of  Portugal,  Spain,  Holland,  France  and  England  vied 
with  one  another  to  take  part  in  the  Trade.  Chartered 
companies  were  set  up.  In  1 635  the  Compagnie  des  Indes  de 
I'Amerique  was  instructed  by  Richelieu  to  provide  slaves  for  the 
Caribbean  Islands.  In  1651  England  in  turn  founded  the 
Guinea  Company,  and  later  in  1672,  the  Company  of  Royal 
Adventurers.  All  in  all  it  is  calculated  that  between  1 1  million 
and  15  million  made  the  crossing.  How  many  died  on  the  way 
we  will  never  know.  Figures  of  arrivals  however  would  seem  to 
suggest  that  another  5  to  6  million,  and  this  a  conservative 
estimate,  never  arrived. 

The  Institution  of  slavery  in  the  Western  Hemisphere  as  it  was 
developed  had  the  approbation  of  Church  and  State.  The 
Code  Noir  of  1685  gives  the  legal  framework  under  which 
slavery  flourished  in  the  French  territories.  Article  2  of  the  Code 
states  "All  the  slaves  in  our  islands  shall  be  baptized  and 
instructed  in  the  Catholic  Religion".  Christianity  bolstered  the 
claim  of  the  state,  which  demanded  the  total  submission  of  the 
slaves  to  their  masters  by  teaching  them  that  happiness  would 
be  theirs  only  in  obedience  to  the  masters.  One  Fr.  Dutertre, 
himself  a  slave  owner  in  the  seventeenth  century,  writes.  "Their 
servitude  is  the  principle  of  their  happiness,  and  their  disgrace 
is  the  cause  of  their  salvation". 


Bartolome  de  las  Casas,  the  great  defender  of  the  Indians, 
encouraged  the  bringing  of  African  slaves  to  the  West  Indies.  II  must  be 
acknowledged,  however,  that  when  he  saw  the  atrocities  being  inflicted 
upon  the  Africans,  he  repented  of  having  made  the  suggestion. 
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In  1610,  a  Catholic  priest  in  the  Americas,  one  Fr.  Sandoval, 
wrote  to  a  church  functionary  in  Europe  to  ask  if  the  capture, 
transport  and  enslavement  of  African  blacks  was  legal  by 
church  doctrine.  A  letter  dated  March  12,  1610  from  Br.  Luis 
Brandaon  to  Fr.  Sandoval  gives  the  answer: 

Your  Reverence  writes  me  that  you  would  like  to  know 
whether  the  Negroes  who  are  sent  to  your  parts  have 
been  legally  captured.  To  this  I  reply  that  I  think  your 
Reverence  should  have  no  scruples  on  this  point, 
because  this  is  a  matter  which  has  been  questioned  by 
the  Board  of  Conscience  in  Lisbon,  and  all  its 
members  are  learned  and  conscientious  men.  Nor  did 
the  bishops  who  were  in  Sao  Thom6,  Cape  Verde,  and 
here  in  Laondo  -  all  learned  and  virtuous  men  -  find 
fault  with  it.  We  have  been  here  ourselves  for  forty 
years  and  there  have  been  among  us  very  learned 
Fathers  ...  never  did  they  consider  the  trade  as  illicit. 
Therefore  we  and  the  Fathers  ofBrasil  buy  these  slaves 
for  our  service  without  any  scruple  4. 


Disciplinary  Rules 

A  disciplinary  rule  of  1 776,  a  century  later,  echoes  the  decree 
of  the  Code  Noir.  "Public  security,  the  interest  of  the  masters, 
the  salvation  of  their  souls,  are  the  motives  which  must  prompt 
the  missionary  to  work  at  it  (the  religious  instruction  of  the 
negroes)  with  all  the  greater  zeal".  Conversely,  meetings  of 
slaves  who  attempted  to  go  back  to  their  African  religious 
systems  were  forbidden.  They  were  regarded  as  occasions  of 
rebellion.  The  maintenance  of  the  ideological  cover  of  slavery, 


4  Donnan  Elizabeth,  Documents  illustrative  of  the  History  of  the  Slave 
Trade  to  America,  4  Vols.,  New  York,  Octagon,  965. 


Blessings  or  Curses?  49 

i.e.  forced  conversion,  seems  to  have  been  an  obsession  with 
the  administrators. 

Generally  speaking,  the  clergy  performed  their  role  well.  Those 
priests  who  protected  runaway  slaves  or  were  too  zealous  in 
their  instruction  were  rapidly  deported.  In  1573  Bartolome  de 
Albornoz  attacked  the  practice  of  slavery.  He  denied  that  the 
law  of  Christ  authorized  the  liberty  of  the  soul  at  the  price  of  the 
slavery  of  the  body.  The  Holy  See  put  his  book  on  the  Index 
and  banned  further  editions. 

To  a  large  extent  therefore  the  church  supported  the  state  in 
assuring  the  total  domination  of  the  slave  by  the  master:  a 
domination  achieved  through  a  regime  of  work  and  punish- 
ment for  rebellious  and  disobedient  slaves,  which  can  be  more 
aptly  termed  torture  and  which  tended  to  the  extinction  of  the 
African,  as  it  achieved  the  extinction  of  the  native  peoples.  The 
regime  of  work  for  most  of  the  slaves  was  such  that  virtually 
throughout  the  Americas,  the  life  span  of  the  slave  was 
estimated  as  seven  years  5. 

Forbidden  to  speak  their  native  tongues,  forced  to  practice  their 
native  religions  deep  in  the  forests  to  avoid  detection,  forced  to 
imitate  the  white  master  in  everything,  forced  to  practice  the 
masters'  religion,  forcibly  separated  from  family  and  tribal 
friends,  bred  like  cattle  to  ensure  a  supply  of  slaves  for  the 
plantations,  survival  was  a  mixed  blessing,  a  blessing  because 
life  is  always  a  blessing,  but  it  was  a  blessing  mixed  with 
curses.  That  Africans  survived  at  all  is  due  to  the  fact  that  only 
the  strongest,  physically  and  mentally,  completed  the  crossing. 
Survival  had  its  costs  however.  Africans  survived  as  a  crippled 
people;  no  language,  a  few  remnants  of  tribal  culture  and 
religiously  schizophrenic.  (When  faced  with  the  deep  problems 
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of  life  and  death,  illness,  luck  in  marriage,  etc.  Afro-West 
Indians  often  visit  the  exponents  of  the  African  magical  arts. 
On  weekends  they  don  their  Sunday  best  and  attend  Christian 
services). 

All  this  causes  present-day  Afro-West  Indians  to  be  perpetually 
looking  back,  searching  for  roots  in  order  to  find  out  who  they 
are,  and  from  whence  they  came,  a  necessary  exercise,  for  it 
you  do  not  know  who  you  are,  others  can  make  you  become 
what  they  want  you  to  be.  It  is  however  an  expenditure  of  so 
much  energy  on  the  past,  when  the  gaze  could  be  set  on  the 
future,  to  find  out  who  they  could  become! 


Liberation 

Slavery  was  not  to  continue  for  all  time,  however.  The  slaves 
never  accepted  their  servitude.  Various  forms  of  resistance 
were  employed,  from  suicide  and  abortions  to  escape  6.  Help 
came  to  their  aid  from  unexpected  quarters  also.  The  theories 
of  natural  law  developed  in  the  17th  century  and  the 
enlightenment  philosophies  of  Kant  and  Rousseau  with  the 
declaration  of  the  Rights  of  Man  in  1 789  began  to  create  the 
atmosphere  in  which  slavery  was  understood  as  a  crime 
against  humanity.  The  Abolitionist  movement  was  born,  but 
could  only  bear  fruit  when  it  was  possible  to  keep  the 
prosperity  of  the  colonists  intact  and  preserve  the  flow  of  riches 
to  Europe. 

Once  freedom  was  achieved,  the  main  tool  of  evangelization 
was  the  education  system  which  was,  and  is  still  to  a  large 
extent,  the  monopoly  of  various  church  denominations.  Afro- 
West  Indians  were  educated  to  believe  that  Western  culture  and 


6 

Williams,  op.  cit. 
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its  institutions  were  the  perfect  models  for  any  civilization.  The 
inference  is  that  Western  culture  is  in  fact  better  for  the 
development  of  Afro-West  Indians  than  the  community  centered 
cultures  from  which  their  forefathers  were  snatched.  This  has 
brought  with  it  a  placing  of  Euro-American  standards  on  all 
facts  of  life,  from  physical  appearance  to  education. 


Conclusion 

As  unfortunate  as  the  results  of  the  500  years  of  European 
presence,  or  Evangelization  have  been,  the  survival  of  Afro- 
West  Indians  has  brought  with  it  certain  blessings.  Uprooted 
from  their  own  culture,  Afro-West  Indians  found  within 
themselves  the  resources  to  express  their  dignity.  Little  by  little 
they  undertook  the  underground  construction  of  a  new  culture 
in  which  they  could  recognize  themselves.  Thus  for  example 
Voodoo  in  Haiti,  Santeria  in  Cuba,  Candomble  in  Brazil,  the 
Orisha  movement  in  Trinidad,  and  variations  in  other  islands, 
form  a  regional  creation  rich  in  mythologies  in  which  one  can 
see  a  re-interpretation  of  the  Africa  that  was  lost,  and  also  of 
missionary  Christianity.  The  blues  and  negro  spirituals  witness 
to  a  will  to  live  and  to  hope  even  in  the  midst  of  the 
imprisonment  of  slavery.  We  can  all  take  example  from  the 
Black  Americans  who  have  been  able  to  make  their  churches 
places  from  which  the  struggle  for  Human  Rights  emanates. 

This  creation  of  a  new  culture  and  a  new  being,  the  "West 
Indian"  or  Caribbean  person,  a  blending  of  African,  Indian, 
Asian,  other  minorities  and  the  European,  is  a  witness  to  a  will 
to  forgive  and  to  get  on  with  life  that  Afro  and  Indo-West 
Indians  demonstrate.  The  Church  must  be  at  the  heart  of  this 
struggle,  but  this  time  on  the  side  of  the  West  Indian,  or  the 
next  five  hundred  years  will  relegate  the  church  to  greater  and 
greater  irrelevance. 
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The  next  500  years  must  see  a  policy  of  education  in  which  the 
Caribbean  and  not  Europe  or  the  U.S.A.  is  the  focal  point  7, 
a  policy  of  Evangelization  in  which  West  Indian  symbols  and 
myths  are  employed  to  express  the  great  truths  about 
Humanity,  God  and  Christ,  so  that  the  religious  schizophrenia 
which  West  Indian  peoples  suffer  will  be  healed  and  a  church 
which  will  be  the  rallying  point  of  our  struggle  against  neo- 
colonialism. This  is  the  only  way  in  which  God  can  succeed  in 
bringing  "the  New  Thing"  (Isaiah  43:  19)  into  being. 


Joseph  Harris 
Trinidad 


This  has  begun  to  some  extent  with  the  new  syllabus  of  the 
Caribbean  Examination  Council,  Ordinary  level  (CXC  "O"  Levels)  school 
leaving  programme.  The  Advanced  Level  examinations,  however,  still 
come  from  Cambridge. 


WHAT  DOES  THE  500th  ANNIVERSARY 
MEAN  TO  US  SPIRITANS? 


1 992  promises  to  be  a  historic  year  for  Spiritans  and  for  the 
Church  in  Brazil.  Apart  from  our  General  Chapter,  a  number  of 
other  important  events  will  be  taking  place.  Most  are  aware 
that  1 992  marks  the  500th  Anniversary  of  the  discovery  and 
evangelization  of  Latin  America.  Many  events  both  civil  and 
religious  will  doubtless  mark  this  anniversary. 

In  Church  circles  perhaps  the  event  which  will  receive  most 
attention  will  be  the  Fourth  General  Conference  of  the  Latin 
American  Episcopate  in  Santo  Domingos,  Dominican  Republic. 
For  some  time  now,  various  groups  on  the  different  sides  of  the 
ideological  divides  in  Latin  American  Church  circles  have  been 
preparing  themselves  for  this  event.  Without  a  shadow  of 
doubt,  this  conference  will  have  a  profound  effect  on  Church 
life  in  Latin  America  for  years  to  come. 


Other  Important  Events 

Other  important  events  connected  with  the  500th  Anniversary 
will  be  celebrated  in  Brazil  during  1 992.  Not  least  will  be  the 
environmental  conference  promoted  by  the  UN  -  Eco  92.  This 
event  which  will  bring  to  Brazil  an  estimated  100.000  parti- 
cipants including  many  heads  of  state,  will  be  coming  to  a 
close  approximately  on  the  opening  days  of  our  General 
Chapter.  It  is  probable  that  the  outcome  of  this  event  will  have 
an  impact  on  a  world  scale  on  topics  which  are  becoming 
increasingly  more  important  on  Church  agendas.    Another 
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Important  event  during  1 992  in  Brazil  is  the  Eighth  Interecclesial 
Meeting  of  the  Basic  Ecclesial  Communities.  This  meeting, 
which  will  have  representatives  from  basic  ecclesial 
communities  from  all  parts  of  Brazil  and  observers  from  all 
continents,  will  take  place  in  Santa  Maria  in  the  southern  state 
of  Rio  Grande  do  Sul.  It  has  as  its  themes  "oppressed 
Cultures  and  Evangelization  in  Latin  America".  As  in  the  case 
of  the  previous  seven  interecclesial  meetings,  it  is  expected  that 
the  1 992  meeting  will  be  of  supreme  importance  in  generating 
hope  and  light  for  the  pilgrim  journey  of  the  basic  ecclesial 
communities. 

All  of  these  events  take  place  on  a  stage  where  the  Church  and 
Spiritans  in  Brazil  find  themselves  today.  In  some  Church 
circles  there  is  considerable  apprehension  with  the  direction 
being  imposed  on  the  Brazilian  Church  by  the  Vatican.  As  a 
general  rule  conservative  bishops  noted  for  their  lack  of 
support  and  enthusiasm  for  a  more  liberating  and  open  line  of 
Church  activity  are  being  appointed. 

Theologians  who  have  served  as  an  inspiration  for  this 
liberating  and  open  line  are  being  marginalized  and  silenced. 
Seminaries  are  suffering  excessively  from  interference  from  on 
high.  A  concerted  push  is  under  way  to  bring  about  a  more 
"spiritual"  model  of  Church;  in  short  a  Church  which  has  as  its 
main  and  practically  only  agenda  items  those  of  the  "sacristy" 
and  scarcely  ever  those  of  the  "market  place". 


Today's  Brazil 

In  the  market  place  the  situation  is  at  an  all  time  low.  Statistics 
are  abundant  and  numbing.  It  is  necessary  to  quote  but  a  few 
here.  The  concentration  of  riches  and  income  is  being  fun- 
nelled into  the  hands  of  fewer  and  fewer.  The  richest  1 0%  of 
the  Brazilian  population  controls  48%  of  the  economy.  At  the 
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top  of  the  scale  a  mere  1  %  controls  1 7.3%.  The  poorest  1 0% 
controls  less  than  1  %  of  the  national  income.  The  middle  80% 
controls  the  remaining  51  %. 

This  process  and  the  consequent  injustices  and  human 
suffering  have  been  greatly  facilitated  by  the  enormous  inflation 
rate  - 1 .469.230.000%  (yes  over  one  billion  percent)  between 
1 979  and  1 990.  1  %  percent  of  the  population  owns  over  fifty 
percent  of  the  land,  most  of  which  is  used  for  speculation  and 
not  for  the  production  of  food.  Yet  there  are  12  million  landless 
people  in  Brazil.  The  rural  population  decreased  from  just 
under  40%  of  the  total  population  at  the  turn  of  the  last  decade 
to  slightly  more  than  20%  at  the  moment. 

Consequently  with  the  massive  population  move  to  urban 
centres  there  are  1 5  million  families  without  adequate  housing 
in  Brazil;  in  Sao  Paulo  recent  statistics  show  that  the 
unemployment  numbers  are  now  close  to  1 .5  million.  In  the 
last  three  years  4.61 1  children  and  youths  have  been  brutally 
assassinated  on  Brazilian  streets  and  not  a  single  person  has 
been  brought  to  justice  for  these  crimes.  Even  official 
government  sources  admit  that  many  of  the  assassins  are 
members  of  the  police  forces. 

Of  a  total  population  of  57  million  Brazilian  children  and  youth, 
85%  live  in  families  whose  monthly  income  is  less  than  US$1 00. 
Of  this  total  24  million  are  of  families  who  earn  less  than  US$30 
per  month.  For  53  million  Brazilians  or  40%  of  the  entire 
population  acute  hunger  is  a  daily  reality  according  to  UN 
figures.  All  this  raw  human  suffering  takes  place  in  a  country 
whose  economy  is  eighth  on  a  world  scale  according  to  some 
sources  and  eleventh  according  to  the  most  conservative 
sources.   In  short  in  the  market  place  of  the  Brazilian  day-to- 
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day  there  is  a  callous  lack  of  respect  for  human  life  1. 

Lessons  from  Early  Spiritan  Presence  in  Brazil 

As  we  Spiritans  in  Brazil  await  our  General  Chapter  and  the 
500th  Anniversary  perhaps  the  central  question  facing  us  is 
where  we  should  position  ourselves  -  in  the  sacristy  or  in  the 
market  place.  A  brief  look  at  our  history  and  our  present  day 
situation  will  help  to  give  perspective  to  a  search  for  an  answer. 

Spiritan  interest  in  a  commitment  to  Brazil  dates  back  to  at  least 
1845  when  Libermann  in  a  letter  of  December  18,  to  Fr.  Le 
Vavasseur  who  had  received  the  offer  of  a  house  and  church 
near  Rio  de  Janeiro  from  a  rich  French  immigrant  states: 

/  would  like  to  say  a  word  about  Brazil.  It  preoccupies 
me  a  lot  to  leave  three  million  negroes  without  help  ... 
For  your  part,  gather  all  the  information  you  can  about  the 
human  situation  in  Brazil  and  see  if  later  there  will  be 
conditions  to  establish  ourselves  there  2. 

The  Spiritan  presence  in  Brazil  dates  to  December  1,  1885, 
when  a  group  of  seven  priests  disembarked  in  the  port  of 
Belem,  State  of  Para  and  undertook  the  direction  of  the  minor 
seminary  in  that  city.  Before  many  days  they  reported  that  they 
overheard  an  elderly  negro  lady  say  "I  know  these  missionaries 
well.     I  have  seen  them  in  Africa;  they  are  the  priests  of 


1  Statistics  quoted  here  have  been  taken  from  the  following  sources: 
AGEN,  Number  45  of  May  29,  1991  and  also  Number  47  of  June  6,  1991. 
Other  statistics  have  been  taken  from  the  FOLHA  DE  SAO  PAULO  of  the 
following  dates:  June  1,  1989,  October  19  and  August  7,  1991. 

2  Henrique  Wennink  C.S.Sp.,  Os  Espiritanos  no  Brazil,  Casa  Provincial, 
Belo  Horizonte,  1985  p.  38  (N.D.  VII,  428-429). 
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negroes".  The  superior  of  the  group  -  Fr.  Dunoyer  commented: 

It  was  because  of  this  reputation  that  our  church,  Igreja 
do  Carmo,  was  soon  full  to  capacity  from  5  am,  every 
Sunday  morning  with  a  huge  number  of  negroes.  A 
missionary  able  to  speak  Portuguese  would  be  able  to 
repeat  there  the  work  of  Fr.  Laval 3. 

The  negroes  mentioned  were  slaves  recently  freed  by  a  law 
known  as  Lei  Aurea  promulgated  on  September  28,  1885. 
They  had  been  captured  in  Africa  and  forcibly  transported  to 
Brazil  or  were  descendants  of  the  approximately  4  million 
slaves  brought  from  Africa  to  Brazil.  More  than  1  million  slaves 
alone  arrived  between  1 81 1  and  1 850.  It  is  easy  to  understand 
the  above  comments  when  they  are  put  side  by  side  with  the 
comments  of  a  Brazilian  historian  of  the  time. 

The  abolition  of  slavery  would  have  had  a  different  moral 
standing  if  it  had  been  made  from  the  altar,  preached 
from  the  pulpit,  encouraged  from  generation  to  gene- 
ration by  the  clergy  and  the  educators  of  conscience. 
Unfortunately,  the  revolutionary  spirit  had  to  carry  out  in 
a  few  years  a  task  which  had  been  neglected  for  a 
century  ...  The  movement  against  slavery  in  Brazil  was 
a  movement  of  a  humanitarian-social  character  much 
more  than  of  a  religious  character  4. 

The  clergy  in  many  cases  had  gained  significantly  financially 
from  slavery  in  Brazil.  Obviously,  the  recent  freed  slaves  had 
perceived  in  the  Spiritans  in  Africa  and  now  also  in  Belem  diffe- 


3  Ibid.,  p.  15. 


Joaquim  Nabuco  quoted  in  Jos6  Oscar  Beozzo  (Org)  in  Historia  Geral 
da  Igreja  na  America  Latina  -  Segunda  Epoca.  A  Igreja  no  Brasil  no  SSculo 
XIX,  Vozes,  Petr6polis,  1980,  p.  262. 
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rent  values  regarding  their  dignity  as  persons  which  in  all  like- 
lihood they  had  not  received  from  other  members  of  the  clergy. 


Priority  to  the  Indians 

Due  to  a  misunderstanding  with  the  diocesan  authorities  in 
Belem,  the  Spiritans  moved  to  the  Amazonian  diocese  of 
Manaus  in  1897  under  the  leadership  of  Fr.  Xavier  Libermann. 
The  Mother  House  in  a  letter  of  July  5th  of  that  year  insisted  on 
the  priority  of  the  missionary  activity  of  the  group  amongst  the 
Indian  populations.  A  few  days  after  signing  the  contract  with 
the  bishop,  Fr.  Libermann  left  Manaus  with  three  confreres  and 
at  a  place  known  as  Boca  do  Tefe  founded  on  July  27  1 897  a 
mission  which  soon  would  be  a  central  point  in  serving  this 
vast  region. 

The  first  Spiritans  who  undertook  a  missionary  journey  amongst 
the  Indians  and  other  peoples  of  this  region  were  Frs.  Parissier 
and  Cabrolie.  This  journey  was  made  along  the  River  Jurua 
and  lasted  from  October  17,  1897  to  April  4,  1898.  Several 
prolonged  missionary  journeys  amongst  the  Indian  groups  by 
the  Spiritans  were  to  follow. 

Today  there  are  approximately  1 .500  Indians  belonging  to  four 
different  groups  (Kulina,  Katukina,  Deni  and  Kanamari)  living  in 
misery  and  hunger  along  the  same  River  Jurua.  They  are  being 
despoiled  on  the  one  hand  by  timber  merchants  and  on  the 
other  by  commercial  fishing  operators.  Their  story  is  part  of  a 
history  which  depicts  human  injustice  in  a  raw  and  cruel 
manner. 

The  estimated  Indian  population  in  Brazil  is  1500  was  5  million. 
By  independence  in  1 822,  some  70  years  or  so  before  the  first 
Spiritans  opted  to  work  amongst  the  Indians,  their  population 
in  Brazil  was  approximately  1  million  in  a  total  population  of  3.5 
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million.  Today,  the  native  Indian  population  in  Brazil  is  in  the 
region  of  200.000  in  a  total  population  of  almost  1 60  millions. 
Without  doubt,  our  first  Spiritans  in  Brazil  in  opting  to  serve  the 
Negroes  and  Indians  made  a  preferential  option  for  the  poor 
long  before  the  phrase  was  coined. 


Preparations  for  1992 

Since  April  of  1 991 ,  the  Spiritan  Justice  and  Peace  team  of 
Brazil/Paraguay  has  promoted  a  reflection  on  our  missionary 
and  pastoral  options.  This  has  been  carried  out  with  the 
celebration  of  the  500th  Anniversary  and  also  of  our  Chapter  as 
a  backdrop. 

This  reflection  was  divided  into  three  stages.  In  the  first  stage 
a  document  was  prepared  for  the  reflection  of  all  confreres. 
The  document  presented  the  reflection  on  religious  life 
contained  in  the  study  paper  prepared  by  CELAM  (Latin 
American  Catholic  Bishops'  Conference)  for  the  meeting  of  the 
Latin  American  Episcopate  in  Santo  Domingos  next  year 
(Numbers  589  to  600)  5.  Side  by  side  with  the  CELAM 
reflection  on  religious  life  were  placed  17  theses  prepared  by 
the  CRB  (Brazilian  Conference  of  Religious)  as  a  response  to 
the  CELAM  document  6. 

While  much  space  would  be  needed  to  analyze  each 
document,  their  content  could  be  described  as  follows:  The 
CELAM  document  defends  a  very  authoritarian  model  of 


5 

CELAM  Elementos  para  uma  Reflexao  Pastoral  em  Preparagao  a  IV 
Conferencia  do  Episcapado  Latino-Americano,  Ed.  Loyola,  Sao  Paulo,  1990 
pp.  95-96. 

6  CRB,  Analise  do  Texto  para  a  IV  Conferencia  do  CELAM,  Revista 
Ecleslastica  brasileira,  Vol  50,  fasc.  200,  Dezembro  1990,  pp.  840  -  843. 
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religious  life  where  excessive  emphasis  is  placed  on  tensions 
and  problems  of  the  recent  past  and  where  episcopal  control 
of  religious  is  proposed  as  the  viable  solution.  On  the  other 
hand,  the  CRB  document  defends  a  much  more  dynamic  model 
of  religious  life  where  insertion  defined  as  an  option  for  the 
poor  is  of  supreme  importance;  such  insertion  is  seen  as  a 
source  of  an  emerging  and  rich  spirituality  which  helps  to  give 
a  new  energy  and  vitality  to  religious  life.  Questions  were 
prepared  to  aid  confreres  on  their  reflection  of  both  models  of 
religious  life. 

The  second  stage  involved  the  summarizing  of  the  reflections 
and  comments  sent  in  by  the  confreres  and  a  presentation  of 
this  summary  in  a  document.  As  this  paper  is  being  sent  in  for 
publication,  the  process  is  at  this  stage.  The  third  and  final 
stage  will  take  place  later  this  year  when  this  document  will  be 
presented  at  the  biannual  meeting  (Encontrao)  of  all  Spiritans 
from  Brazil  and  Paraguay.  The  reflections  and  comments 
offered  at  this  meeting  will  be  incorporated  into  the  final  version 
of  the  document. 

Since  this  document  (even  though  it  has  not  yet  reached  the 
final  stage  of  the  process)  reflects  well  the  experiences, 
aspirations  and  spirituality  of  Spiritans  in  this  part  of  the  world 
as  they  prepare  to  celebrate  the  500th  Anniversary  and  our 
General  Chapter,  I  feel  it  would  be  interesting  to  share  its  chief 
ideas.  I  feel  it  necessary  at  this  point  to  pay  special  tribute  to 
all  confreres  who  sent  in  their  reflections.  These  represented 
a  richness  which  no  document,  however  well  prepared,  could 
capture. 

In  the  first  place  the  document  looks  at  the  present  work 
situation  of  Spiritans  in  Brazil  and  Paraguay.  While  some  are 
involved  in  specialized  pastoral  work  such  as  work  with  youth 
or  leadership  training,  the  majority  work  in  parishes.  However, 
it  was  noted  that  this  work  in  parishes  was  at  a  very  intense 
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and  involved  level.  Thus,  for  example  most  of  our  reflection 
about  evangelization  is  done  at  the  level  of  the  local  Church 
and  not  at  the  level  of  the  Congregation.  In  practically  all  of  the 
parish  situations,  the  work  of  the  Spiritans  is  with  the  poor  and 
marginalized.  These  groups  are  a  constant  source  of 
questioning  to  us  about  our  option  for  the  poor,  our  respect  for 
the  culture,  our  manner  of  promoting  life  and  of  helping  the 
people  walk  with  their  own  feet. 

Despite  this  rich  experience  in  parish  pastoral  situations,  an 
identical  doubt  or  anxiety  was  expressed  from  numerous 
quarters.  This  doubt  related  to  parish  structures.  Many  replies 
felt  that  such  structures  at  times  make  more  difficult  a 
specifically  missionary  work.  Parish  work  not  only  demands 
much  time  in  administration  but  also  runs  the  risk  of  presenting 
a  mere  institutional  and  not  a  prophetic  image  of  Church  and 
religious  life.  It  is  easy  to  forget  that  in  the  first  place,  religious 
life  should  be  prophetic.  Replies  questioned  if  Spiritans  in  this 
part  of  the  world  should  not  invest  more  in  popular  movements 
and  popular  pastoral  activities. 

The  document  as  it  stands  has  a  very  rich  section  on  spirituality 
gleaned  from  the  replies  coming  from  the  confreres.  One  can 
easily  perceive  the  influence  of  the  poor  and  marginalized  in 
this  spirituality.  It  is  a  spirituality  well  within  the  traditions  of  the 
first  Spiritans  who  came  to  Brazil  and  is  one  which  is  likely  to 
leave  its  mark  on  Spiritans  in  this  part  of  the  world  whatever  the 
result  of  the  celebration  of  the  500th  Anniversary  and  the 
direction  of  the  Church  in  Latin  America  within  the  near  future 
may  be.  Indeed,  the  replies  from  the  confreres  outlined  clearly 
a  spirituality  which  is  one  suited  to  the  market  place. 

Without  weighing  the  importance  of  each  characteristic  of  this 
spirituality,  the  following  appeared  in  the  replies  as  the  most 
important  components  of  such  a  spirituality  for  us  Spiritans  in 
Brazil  and  Paraguay  today.     It  was  felt  that  an  important 
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element  of  our  spirituality  should  be  our  search  for  God  who 
reveals  Himself  and  makes  Himself  present  in  the  midst  of  the 
poor.  Such  an  encounter  with  God  is  especially  possible  when 
we  value  personal  and  community  contact  with  the  Word  of 
God  read  and  reflected  with  the  reality  of  the  impoverished  and 
the  marginalized  taken  as  a  starting  point.  Of  course  such  an 
encounter  has  consequences  for  our  prayer  life  and  our  prayer 
styles. 

Another  feature  of  this  spirituality  was  defined  as  martyrdom. 
Our  daily  solidarity  and  sharing  with  he  oppressed,  the 
calumny,  opposition  and  oppression  that  we  face  because  of 
our  solidarity  with  the  rejects  of  society,  the  demands  that  all 
this  makes  on  us,  is  part  of  a  process  of  martyrdom.  This 
martyrdom  implies  an  acceptance  on  our  part  that  God  reveals 
Himself  in  the  poor,  in  the  marginalized  and  in  those  suffering 
injustices.  Indeed  such  groups  are  a  sign  and  sacrament  of 
God. 

This  spirit  of  martyrdom  demands  of  us  an  emptying  of  all  that 
we  have;  even  an  emptying  of  our  own  ideas  so  that  as  we 
become  inserted  more  and  more  into  the  lives  and  life 
situations  of  the  people  we  evangelize,  we  also  may  be 
evangelized  by  their  lives  and  life  situations.  It  is  through  this 
insertion  that  religious  life  and  especially  community  life  takes 
on  new  meaning  and  strength.  Such  an  insertion  is  in  a  real 
sense  an  incarnation  and  enables  us  to  live  our  religious  life  in 
a  much  more  prophetic  manner. 

Another  element  of  our  spirituality  closely  linked  to  the  idea  of 
martyrdom  is  that  of  hope.  One  of  the  chief  components  of  our 
mission  was  seen  to  be  that  of  keeping  hope  alive  for  ourselves 
and  for  others  in  the  midst  of  oppression  and  despair.  Indeed, 
it  was  felt  that  we  Spiritans  could  gain  much  in  this  area  from 
the  ordinary  people  who  despite  all  odds  know  how  not  only  to 
live  hope  but  also  how  to  celebrate  it. 
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Conclusion 

All  evidence  seems  to  indicate  that  we  are  at  a  cross-roads  as 
we  prepare  to  celebrate  the  500th  Anniversary  of  evangelization 
in  Latin  America.  Signposts  need  to  be  consulted  and  choices 
made  before  we  choose  the  road  to  follow.  Indeed  the 
signposts  are  many  and  sometimes  confusing.  The  reasons  for 
celebrating,  the  kind  of  celebration  proposed  and  the 
consequences  of  such  celebrations  differ. 

In  Catholic  circles  the  celebration  models  proposed  by  the 
Vatican  and  its  Quincentennial  Pontifical  Commission  and 
CELAM  on  one  hand  and  by  equally  important  groups  such  as 
the  Latin  American  Justice  and  Peace  Commission,  CLAR 
(Conference  of  Latin  America  Religious)  and  the  Bolivian 
National  Pastoral  Office  on  Social  Action  are  significantly 
different  7. 

One  side  defends  a  triumphalist  celebration  of  the  event,  the 
other  places  more  emphasis  on  a  penitential  celebration 
remembering  such  grave  injustices  as  genocide  and  slavery 
which  accompanied  and  followed  on  the  arrival  of  Christopher 
Columbus  in  the  Americas.  One  model  of  celebration  is 
uncritical  of  past  mistakes,  sins  and  failings.  The  other 
questions  if  we  should  not  endeavor  to  learn  from  the  past  so 
as  not  to  make  the  same  mistakes  today. 

Not  only  are  there  different  ways  in  which  this  event  can  be 
celebrated  but  inherent  in  the  celebrations  are  different  models 
of  Church.  After  the  din  and  dust  of  the  celebrations  have  died 
down,  this  question  of  model  of  Church  will  still  be  around.  It 
is  a  question  that  Spiritans  individually  and  as  a  Congregation 


This  conflict  is  well  described  in  Felipe  Martinez,  1992:  What's  to 
Celebrate?,  CHRISTIANITY  AND  CRISIS,  Vol.  51,  Number  1,  Februarys  1991, 
pp.  10-12. 
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working  in  Latin  America  will  also  have  to  face  up  to.  Is  our 
mission  chiefly  in  the  sacristy  or  in  the  market  place? 

In  choosing  a  road  to  follow  Spiritan  signposts  are  also 
available.  Such  signposts  include  the  history,  dedication  and 
option  of  our  early  Spiritans  in  Brazil,  our  present-day  work  and 
commitment  to  the  local  Churches  and  to  the  poor,  our  spiri- 
tuality gained  in  large  part  in  such  situations,  our  continued 
reflection  and  prayer  in  situations  of  deprivation  and  suffering 
and  last  but  not  least  the  resources  and  inspiration  we  draw 
from  the  wellsprings  of  our  own  Congregation  and  its  founders. 


John  Kilcrann 
Spiritan  Service  for  Justice  and  Peace 

Brazil 


The  5th  Centenary  of  Evangelisation 
A  Challenge  for  Solidarity 


It  would  be  wrong  to  limit  our  celebrations  of  the  500th 
anniversary  of  the  discovery  of  America  to  constructing  things, 
or  holding  athletic  and  cultural  events.  This  500th  anniversary 
cannot  be  allowed  to  finish  up  as  some  harmless  keepsake. 
These  five  hundreds  of  years  of  missionary  work  have  got  to 
evangelise  us,  believers  from  the  twentieth  century's  last  years. 
If  this  is  going  to  happen,  a  first  necessity  is  a  re-reading  of  the 
whole  story.  Then  the  lessons  that  it  holds  for  us  have  to  be 
taken  on  board. 

What  follows  is  intended  to  serve  for  our  conversion.  It  is 
intended  to  turn  our  thoughts  and  our  hearts  towards  the  basic 
values  of  the  Gospel.  It  is  intended  to  make  us  realise  the 
terrible  ills  that  have  come  to  pass  all  down  these  five 
centuries.  Amongst  these  are  the  way  Cross  and  Sword  acted 
as  one,  the  root  of  so  many  wrong  turnings  for  both  individuals 
and  groups. 

You  can  often  hear  it  being  said:  "In  1492,  the  caravels  Nina, 
Pinta  and  Santo  Maria  reached  San  Domingo.  Our  continent 
had  been  found  by  the  Spanish".  Several  would  add,  'They 
brought  us  civilization,  Christian  faith  and  the  Gospel".  Several 
would  give  it  out,  "We  should  be  thanking  God  for  these  five 
hundred  years  are  no  small  thing.  We  have  every  reason  to  get 
a  great  celebration  going".  This  is  a  triumphalistic  way  of 
looking  at  things. 

Then  others  can  be  heard  to  say;  "Is  it  really  true  to  say 
America  was  found?  Our  continent's  story  only  starts  in  1 492? 
Our  continent  had  had  thousands  of  years  of  civilisation  before 
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that  date.  Historians  have  discovered  2,200  spoken  tongues 
and  several  different  civilizations  that  compare  with  what  existed 
in  continents  elsewhere.  Mexico  city  was  bigger  than  any  city 
in  Europe.  It  had  a  population  of  200,000.  the  greatest  city  in 
Europe  then,  scarce  80,000". 

"In  our  continent  government  was  organised.  There  was  an 
agricultural  civilization.  There  was  irrigation  and  well-built  towns. 
The  people  had  religion  and  cult  and  a  history.  All  this  was 
wiped  away  in  the  name  of  the  Christian  faith". 

"We  are  obliged  to  be  objective  and  agree  that  all  this 
happened,  avoid  triumphalism,  see  the  positive  side  but  not 
forget  all  the  ruthlessness.  We  must  recognise  that  the 
destruction  of  civilizations  in  our  continent  is  what  is  called 
genocide.  The  whole  Church,  because  it  bears  part  of  the 
responsibility,  should  do  penance". 

"What  we  are  called  to  do  to-day  is  to  commit  ourselves  to 
respect  for  the  descendants  of  the  massacred  ones  and  at  the 
same  time,  to  recognise  once  again  the  values  of  their  culture. 
All  that  remains  of  that  culture  must  be  preserved  for  the  future" 
(Mgr  Antonio  Fragoso.  Bishop  of  Crateus). 

These  are  words  that  we  should,  I  believe,  bear  in  mind.  We 
must  think  over  these  five  centuries  as  a  prophet  would,  like  the 
bard,  proclaim  all  that  is  good,  like  the  physician,  hope  to  offer 
the  opportunity  for  a  healing  of  wounds. 


The  Prophet 

The  prophet  must  bring  all  his  gifts  into  play,  to  point  up  the 
harsh  truth  for  all  who  want  to  pause  over  this  fifth  centenary. 
What  is  going  on  to-day  has  to  be  exposed  and  also  what 
mankind  is  invited  to  become.  The  prophet,  leaving  all  ideology 
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aside  and  every  easy  answer,  must  spell  out  clearly  what  it  is 
that  has  been  going  on  in  America  and  situate  that  past  in  face 
of  God's  plan  for  mankind,  manifest  in  Jesus  Christ. 

The  prophet  has  to  speak  out,  even  if  it  might  seem  too  severe, 
might  shock  or  upset  the  theories  now  held  to  be  true.  He  is 
stimulating  us  powerfully  to  turn  to  God  by  washing  our 
wounds  with  antiseptic . 

Here  is  the  proclamation  that  the  prophet  of  the  fifth  centenary 
has  to  make: 

-  to-day's  Latin  Americans,  who  are  oppressed  and  poor,  are 
the  fruits  of  that  conquest,  of  that  submitting,  of  that  atomising 
of  culture,  of  that  religious  enslavement,  that  began  five 
hundred  years  ago... 

-  all  native  cultural  developments  have  been  paralysed.  Tribes 
wiped  out  (the  Amerindians)  and  the  slavery  of  other  peoples 
set  up  (the  Blacks).  Because  of  that  paralysis,  that  imposition, 
that  extermination  there  exists  to-day  in  America  a  shattered 
culture,  splintered  ...  in  brief,  a  culture  that  is  still  in  quest  of  its 
true  self  in  between  what  is  native  and  what  is  foreign. 

-  "The  colonial  invasions  conquered  the  physical  being;  the 
mission,  the  souls;  the  imposing  of  Iberian  Catholic  morality, 
the  spirit".  (Boff,  Leonardo.  La  Nueva  Evangelizacidn,  p.  33). 


In  all  of  this  the  Church  was  not  on  the  sidelines  and  with  a  few 
cases  excepted,  it  was  by  a  subjugation  that  her  missionary 
work  spread, 
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A  Evangelisation  was  indoctrination  with  a  codified  and  fully 
worked-out  belief. 

It  was  catechesis  in  a  system  of  frozen  truths.  There  was  no 
dialogue  for  fear  a  new  faith  might  spring  from  native  cultural 
factors.  The  catechetical  method  inculcated  habits  and  religious 
custom  brought  over  from  Europe.  It  ignored,  and  what  was 
worse,  wiped  out  all  native  cultural  and  religious  richness. 

B  Denial  that  other  worlds  might  bring  values. 

The  only  true  authentic  world  was  the  European  Christian 
world.  Therefore  all  other  peoples  had  quickly  to  be  brought 
into  that  world.  God's  blessing  had  been  given  the  Christian 
world.  To  get  the  benefit  of  salvation  all  different  peoples  must 
disappear  into  the  European  Christian  world.  God  had  given 
recognition  to  this  one  approach  to  the  good,  the  beautiful,  the 
discernment  of  good  and  evil. 


The  Bard 

It  must  be  said  clearly  too  that  in  the  evangelising  of  America 
there  were  voices  raised  for  freedom.  The  bard,  with  sweet 
voice  and  expressive  song,  tries  to  convey  all  that  was  good  of 
that  evangelisation.  Almost  all  those  who  preached  a  freedom- 
giving  evangelisation,  had  been  born  in  the  colonies.  This  fact 
alone  bears  witness  to  great  strength  and  genuineness. 

A  Criticisms  of  a  wrong  idea  of  God 

Vi  que  el  dios...  que  les  ensehan  ypredican  es:  dad  me  oro. 

Fray  Thomas  de  Ortiz,  O.P.  who  was  Protector  of  the  Indians  in 
the  region  of  New  Granada,  made  the  objection  that  the  god 
the  Spaniards  were  proclaiming  by  the  way  they  were  behaving 
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was  not  the  Saviour,  Jesus  but  the  god,  gold.  There  is  slavery 
going  with  this  god,  not  humanity.  This  god  demands  only 
human  sacrificial  victims:  Indians. 

Habri  cuatro  ahos  que,  para  acabarse  de  perder  esta 
tierra,  se  descubrid  una  boca  del  infierno  per  la  cual 
entra  cada  and  gran  cantidad  de  gente,  que  la  codicia 
de  la  espanoles  sacrifica  a  su  dios,  y  es  una  mlna  de 
plata  que  llama  Potosl  (Domingo  de  Santo  Tom&s, 
Bishop  of  La  Plata,  1550). 

In  truth  what  was  standing  in  the  way  of  the  God  of  Jesus  was 
not  the  Indians'  athiesm,  but  the  Christians'  idol  worship.  All 
evangelisation  that  brings  freedom  has  as  its  foundation  stone, 
denunciation  of  submission  to  idols  and  proclamation  that  there 
is  but  one  true  God,  He  who  is  attentive  to  the  cry  of  the  poor. 
This  is  exactly  what  a  group  of  bishops  and  chief  people  did 
do:  "because  of  numberless  grave  wrongs  that  the  Spaniard 
has  inflicted  upon  them,  the  cries  of  the  people  have  reached 
the  ear  of  God"  (Fray  Lopez  de  Solis,  bishop  of  Quito;  letter  of 
1597). 

B  Christians  who  opted  clearly  to  take  a  stand  for  the  Indian 
"the  despised". 

Y  digo,  Senor,  que  por  el  cargo  y  oflcio  de  protector 
que  yo  no  quiero  nlnguna  cosa  mas  hacer  en  esto  que 
el  servicio  a  Dios  y  a  V.M.  y  mirar  por  estos  pobres 
indios  que  tan  maltratados  son  y  tan  vejados  y 
atormentados...  y  que  los  maten  a  palos...  como  a 
esclavos  y  que  no  tengan  quien  los  valga...  y  que  los 
espanoles  no  les  den  ni  aun  blanca  ni  una  camisa...  y 
asi  desesperados  los  hombres  como  las  mujeres  se 
han  ahocado  muchos  de  el  los...  yo  que  soy  el  Padre 
de  los  Indios  (Cristobal  de  Pedraza,  bishop  of 
Honduras,  in  a  letter  to  the  king,  1547). 
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No,  they  were  not  bystanders.  The  service  of  God  meant  for 
them,  to  "be  busy  about  these  unfortunate  Indians".  These 
bishops  did  not  stop  at  bringing  up  the  question  of  injustices, 
they  stood  up  for  the  Indians  when  Spanish  interests  were 
robbing  and  destroying  them. 

El  di'a  que  los  religioses  faltaren  a  los  indios  les  faltari 
todo  su  amparo.  Porque  como  la  tlerra  esti  toda  llena 
de  gente  que  no  trata  slno  sdlo  de  su  Interns  y  6se  no 
lo  pueden  alcanzar  si  no  es  desollando  y  gastando  al 
indlo  envidaysalud  (Garcia  Guerra,  a  Mexican  bishop, 
1609). 

C  Mission  with  human  development  and  evangelisation  going 
hand  in  hand. 

La  vida  crltiana  y  celestial  que  ensena  la  fe  evangelica 
pide  y  supone  tal  modo  de  vlvlr  que  no  sea  contrarlo 
a  la  razon  natural  e  indlgno  de  hombres...  primero  en 
lo  corporal  y  animal  que  en  lo  espiritual  e  interior,  y  asi 
nos  parece  que  importa  grandemente  que  todos  los 
curas...  se  tengan  por  muy  encorgados  de  poner  en 
particular  diligencia  en  que  los  indios,  dejadas  sus 
costumbres  birbaras  y  salvajas  se  hagan  a  vivir  con 
orden  y  costumbres  polfticas...  que  en  sus  casas 
tengan  mesas  para  comer  y  camas  para  dormir,  que 
las  mismas  casas  o  moradas  suyas  no  parezcan 
corrales  de  ovejas  sino  de  hombres  en  el  concierto  y 
limpieza  y  aderezo  y  las  demas  cosas  (Council  of 
Loaiza,1582). 

Underlying  such  a  way  of  thinking  is  love  of  God,  which 
accords  to  men  a  dignity  that  urges  them  to  greater  freedom. 
No  one  can  be  baptised  by  force.  Evangelisation  must  include 
human  development. 
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The  Physician 

Is  any  possibility  of  hope  still  there  for  us?  Does  any  time 
remain  for  us  to  bring  healing  to  the  suffering,  this  five  hundreth 
anniversary  of  evangelisation?  One  must  say  "Yes".  How  is  the 
inner  hurt  to  be  rooted  out?  By  esthetic  surgery?  By  creating  a 
new  image?  Two  things  are  to  be  done. 

A  Recognise  what  has  been  done,  what  is  being  done  in  Latin 
America. 

An  objective  view  of  what  happened  and  what  is  still  going  on 
in  Latin  America  forces  us  to  admit  that,  one  way  or  another, 
we  are  all  equally  guilty  of  a  sin  against  justice.  How  do  we 
answer  to  "What  have  you  done  with  your  brother?"? 

A  "physician's  celebration"  of  these  five  centuries  must 
"completely  remove  a  "civilisation"  of  duplicity,  of  ignorance,  of 
unconcernedness  and  overweening  power,  and  put  in  its  place 
one  of  truth  and  grace"  (J.  Sobrino,  Sal  Terrae,  9.  1991). 

Again,  we  should  become  aware  of  the  need  to  adopt  "a 
compassionate  outlook",  as  part  of  the  make-up  of  the  ideal 
person.  It  is  an  outlook  that  ought  to  penetrate  all  others,  so  we 
may  be  sources  of  life,  not  of  death.  A  compassionate  outlook 
does  not  see  reality  as  all  settled,  all  fixed.  It  takes  into  account 
the  fact  that  the  poor  have  been  impoverished  by  the  rich,  the 
filthy  rich. 

A  compassionate  outlook  carries  moral  awareness,  warning  us 
that  things  have  not  always  been  so,  that  God  has  not  willed  all 
of  this.  The  contrary  would  mean  that  we  had  missed  the  truth, 
that  we  are  locked  into  our  tremendous  selfishness.  The 
compassionate  outlook,  finally,  asks  us  to  devise  "words  that 
are  simple  and  that  bring  healing"  (J.  Sobrino,  op.cit.). 


72  A  Challenge  for  Solidarity 

B  To  work  so  there  never  again  may  be  "crucified  ones". 

We  are  being  challenged  by  these  peoples  our  sins  have 
"crucified",  to  say  what  it  is  we  intend  to  do.  Solidarity  is  the 
answer.  To  take  them  down  from  their  crosses,  we  have  to 
make  the  sacrifices.  The  means  have  to  be  given  to  many, 
many  more  people  to  share  what  they  are,  their  learning.  At 
times  this  many  be  at  the  risk  of  their  lives. 

"Solidarity  is  action.  It  means  giving  a  voice  in  Europe,  to  the 
many  in  Latin  America  who  have  no  voice.  It  means  helping 
take  them  down  from  the  cross  and  this  because  it  is  we, 
above  all,  who  have  made  them  victims.  It  means  we  live  and 
die  so  a  crucified  people  may  rise  again." 

"Solidarity  is  also  a  disposition  of  openness  to  accept,  a 
willingness  to  take  in  -  not  as  though  it  were  our  achievement 
(which  would  in  the  end  be  to  think  ourselves  the  only 
originators)  -  but  as  a  gift."  At  this  stage,  solidarity  has  become 
a  whole  way  of  living  both  human  and  christian.  It  is  then  not 
just  a  joint  alliance  for  the  defence  of  common  interests  or  the 
helping  of  victims,  in  which  the  giver  stays  far  away  from  what 
is  given.  Solidarity  is  something  finer,  involving  the  whole  man 
and  that,  in  principle,  for  life  (J.Sobrino,  op.cit.). 


Conclusion 

I  should  like  to  bring  these  thoughts  to  an  end  in  the  words  of 
Thomas  Borges,  a  government  minister  in  Nicaragua: 

Whereas  in  1492  Europe  found  out  that  the  world  was 
round,  at  the  end  of  five  centuries,  Europe  has  not 
completed  the  discovery  of  America.  And  meantime, 
following  on  from  Greece,  which  started  the  analysis  of 
man,  Europe  has  not  yet  discovered  man  in  his 
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wholeness.  Europe  will  never  achieve  this  unless  it 
looks  at  what  is  called  the  Third  World  on  a  level  of 
equality.  Contemporary  humanism  wants  to  understand 
and  value  the  human  being  in  its  integrity  and  equality. 

Europe  states,  and  brooks  no  backanswer,  that  man  is 
white,  Western,  male  and  middle-class.  Latin  America 
says,  as  one  equal  to  another  and  with  some  timidity, 
that  the  human  person  is  black,  yellow,  half-cast, 
female,  a  worker,  a  peasant,  African,  Latin  American, 
Asiatic.  The  day  that  Europe  has  grasped  this  and 
paying  respect  to  it,  counts  it  valuable,  that  day  it  will 
be  possible  to  say  that  at  last,  Europe  has  discovered 
the  continent  that  Christopher  Columbus  glimpsed. 


Jesus  Cabello 
Madrid 


A  SPIRITAN  IN  MEXICO  CONSIDERS 

Recently,  I  paid  a  visit  to  the  Posada  del  Peregrino  (a  hostel 
run  by  Caritas  Tampico).  Making  this  visit  always  reminds  me 
of  the  primary  reason  for  my  being  in  Mexico:  the  apostolate  to 
the  Indians.  Almost  all  the  visitors  who  are  put  up  here  gratis 
are  Huastecos  or  Nahuatl. 

I  saw  a  woman  there.  Her  fingers  were  badly  twisted,  her  legs 
all  out  of  shape,  but  her  eyes  glowed.  Apart  from  a  somewhat 
lop-sided  smile,  poor  Epifania  resembled  more  an  unfortunate 
derelict  than  someone  fully  alive.  And  yet,  during  the  Mass 
which  I  celebrated  with  the  "pilgrims",  the  most  animated  of  all 
the  group  was  none  other  than  this  same  Epifania.  The 
readings  invited  us  to  face  up  to  our  sufferings.  I  asked 
Epifania:  how  long  have  you  been  suffering  like  that?  She  shot 
right  back  -  "sixty-five  years!"  Without  being  too  precise  about 
the  actual  number  of  years,  what  she  was  really  saying  was  - 
all  her  life. 


Epifania  As  Symbol 

Let's  think  of  Epifania  as  the  (barely  living)  symbol  of  what  has 
become  of  the  Indians  of  Mexico;  let's  also  imagine  that  her  65 
years  represent  the  500  years  since  the  discovery  of  America, 
the  500  years  of  evangelisation.  One  could  even  add  on  a 
couple  of  extra  centuries,  because  the  sufferings  of  the  Indians 
did  not  begin  right  at  the  time  of  Columbus'  discovery  of  the 
continent.  Long  before  the  Spaniards,  Montezuma  and  his  ilk 
had  introduced  forced  labour. 

Seeing  Epifania  praying  before  the  statue  of  the  Virgin  of 
Guadeloupe,  I  couldn't  help  thinking  that  the  poor  really  need 
a  healing  God.    Modern  medicine,  in  a  money-worshipping 
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civilisation,  is  way  out  of  their  reach. 

Poverty,  The  Downside  of  Civilisation 

The  Indians  of  Mexico  exemplify  the  downside  of  civilisation  - 
what  we  call  poverty.  It  is  an  undeniable  fact  that  the  Indians 
have  been  plundered  and  dispossessed  by  succesive  invasions 
of  "others":  the  Aztecs  plundered  the  other  tribes,  the  Spaniards 
conquered  the  Aztecs,  the  Mayas  and  the  Huastrecos,  all  the 
way  up  to  the  north  of  the  Colorado. 

As  a  missionary  among  the  Indians  it  is  not  my  purpose  to 
pass  judgment  on  anyone  or  anything,  but  simply  to  face  things 
as  they  are.  It  is  the  normal  state  of  affairs  in  human  history: 
the  conquered  don't  count.  They  are  plundered,  their  women 
are  violated,  their  land  is  confiscated,  their  culture,  their 
language,  their  religion  and  their  dignity  are  taken  from  them. 
Some  have  even  gone  so  far  as  to  enquire  whether  the  Indians 
have  souls 

The  more  I  study  history,  the  more  convinced  I  am  that 
Nietzche  accurately  described  the  reality  of  the  human 
condition:  man  aspires  to  be  superman.  The  weak  must 
disappear.  The  defeated  are  nothing.  They  are  not  entitled  to 
a  voice  in  the  assembly.  In  his  book,  The  Labyrinth  of  Solitude, 
Octavio  Paz  states  without  embarrassment  that  the  Indian  is  an 
obstacle  to  progress  in  Mexico. 


Five  Hundred  Years  of  Evangelisation 

What  can  we  say  of  these  five  centuries  of  evangelisation? 
First  there  came  the  Franciscan  era  of  activity  which  certainly 
produced  a  Christian  harvest.  From  Veracruz  to  north  of  the 
Colorado  those  valiant  missionaries  planted  the  cross  with  an 
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extraordinary  missionary  zeal,  albeit  more  of  the  head  than  the 
heart.  I  would  be  the  last  to  look  askance  at  the  faith  of  many 
Indians  whom  I  have  known. 

And  then  there  were  the  Augustinians,  the  Jesuits  and  the 
others  -  all  those  religious  of  the  first  wave  of  evangelisation 
who  presented  the  Gospel  in  the  language  of  the  ordinary 
people  and  who  bore  witness  to  their  love  of  Christ,  of  Our 
Lady  and  of  the  Indians.  The  appearance  of  Mary  (La  Virgen 
de  Guadalupe)  may  well  have  been  miraculous  and  they  were 
zealous  missionaries  who  passed  on  devotion  to  her. 
Everything  Mexican  on  the  soil  of  Mexico  and  in  the  (formerly 
Mexican)  southwestern  United  States  is  directly  attributable  to 
la  Virgen.  Five  centuries  of  evangelisation  give  us  food  for 
thought. 

Here  as  elsewhere  the  Gospel  expresses  itself  in  a  human 
dimension.  This  is  only  to  be  expected,  since  the  Incarnation 
of  the  Son  of  God  is  the  basis  of  our  religion.  Christ  assumes 
our  nature  easily,  without  effort.  The  problem  begins  when  the 
Son  of  Man  wishes  to  extend  his  presence  in  a  church  of  men 
and  women  composed  of  flesh  and  blood. 

This  Church  which  has  been  established  in  Mexico  is  a  blend 
of  the  divine  and  the  human.  Right  across  the  history  of  the 
country  we  can  see  the  signs  of  the  divine  element.  Both  in  the 
past  and  in  our  own  time  the  Indians  have  provided  an 
impressive  number  of  men  and  women  who  are  fully  evange- 
lized: uncanonized  saints.  The  martyrs,  Cristobal  and  his 
companions,  Tlaxcaia  of  Juan  Diego,  were  heroes  to  the 
christianised  (but  not  Europeanized)  Indians  of  the  time  of  the 
conquest. 

And  still  in  our  own  time  there  are  men  and  women  saints 
among  our  Nahuatl  and  Huastecos  communities.  I  would  be 
happy  to  be  able  to  say  my  love  for  God  and  my  neighbour 
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was  as  great  as  that  of  Juan,  Pedro  and  Carmen.    They  are 
true  Christians  and  apostles. 


New  Evangelisation 

What  is  the  true  meaning  of  New  Evangelisation?  I  wonder  if 
I  shouldn't  direct  the  focus  of  New  Evangelisation  towards 
myself,  towards  my  religious  family,  towards  the  church  -  local, 
national  and  universal.  This  would  certainly  be  consistent  with 
two  commands  of  the  Gospel:  repentance  for  sin  (assuming 
one  has  recognized  its  existence);  and  love  for  one's  neighbour 
as  oneself  (implying  that  one  has  recognized  one's  neighbour 
as  a  brother  to  be  treated  with  justice  and  charity). 

I  am  not  laying  all  the  blame  for  the  evils  which  have  afflicted 
our  Indian  brothers  on  the  Church  of  Mexico.  It  has  produced 
fruits  of  holiness  among  the  Spaniards  and  the  Metis. 
We  might  mention,  among  others,  Felipe  de  Jesus,  the  son  of 
Spanish  immigrants  (1572-1597),  who  became  a  missionary  in 
Japan  and  was  martyred  there;  Mgr  Martinez,  a  Mexican  arch- 
bishop at  the  turn  of  the  century  who  took  as  his  spiritual 
director  the  mother  of  a  mystical  family.  There  was  a 
tremendous  flowering  of  men  and  women  saints  who  founded 
religious  congregations  and  whose  holiness  would  often  put  us 
to  shame. 

The  Catholic  Church  is  not  doing  a  very  good  job  with  regard 
to  unity,  holiness  and  apostolicity.  The  seamless  garment  of 
unity  in  the  Mexican  church  is  torn  in  more  than  one  place.  Its 
holiness  is  questionable.  Its  apostolic  zeal  pales  in  comparison 
to  the  ardour  of  our  brothers  representing  the  numerous  sects 
which  have  invaded  the  country. 

Knowing  what  goes  on  in  Mexico,  I  have  to  laugh  when  I  hear 
someone  talking  about  the  fact  that  almost  half  the  adherents 
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of  the  Catholic  church  are  in  South  America.  It's  good  to  have 
a  laugh  on  your  own  sometimes.  In  the  churches  in  Mexico 
you'll  find  women,  children  and  the  occasional  man  (one  for 
every  seven  women).  In  1930  there  were  only  1 ,626  divorces 
in  the  whole  country;  in  1987  there  were  45,323.  And  that 
statistic  applies  to  those  who  had  actually  been  legally  married. 


Religious  Laxism  and  the  Sects 

I  work  with  male  and  female  students  who  increasingly  are 
either  becoming  indifferent  to  religion  or  joining  the  sects. 
Directives  from  the  Church  (  whether  of  Papal  or  episcopal 
origin)  on  divorce,  sexual  freedom,  contraception,  are  being 
replaced  by  what  they  hear  on  the  radio  or  television. 

Baptism  is  still  common  in  Mexico  but  the  general  environment 
is  increasingly  secular.  The  "liberals"  have  won  the  battle.  God 
is  no  longer  to  be  found  in  the  schools  and  He  is  rapidly  being 
pushed  out  of  the  home.  With  the  increasing  laicisation  of 
women,  the  influence  of  God  in  family  life  is  less  and  less, 
except  when  sickness,  that  great  deus  ex  machina,  strikes. 

All  this  is  not  without  effect  on  our  apostolate  among  the 
Indians.  Our  communities  among  the  Nahuatl  and  Huastecos 
in  the  state  of  San  Luis  Potosi  are  breaking  down  rapidly. 
Those  young  people  who  still  have  the  strength  to  go  out  and 
work  are  leaving  their  communities  for  the  big  city:  Monterrey, 
Mexico  City  or  the  United  States.  They  come  back  home  from 
time  to  time,  but  speak  their  own  native  tongue  decreasingly 
and  abandon  their  own  tribal  ways.  How  do  you  evangelize  a 
disappearing  culture? 

In  the  depressed  areas  of  the  cities  the  Indians  are  lost  amid  all 
the  others  in  the  counterculture  of  poverty.  Two  hundred  and 
thirty  families  live  in  the  municipal  garbage  dump  of  Ciudad 
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Madero. 

All  the  Indian  students  whom  I've  checked  on  over  the  last  six 
years  have  brothers  and  sisters  in  the  major  cities,  to  say 
nothing  of  uncles,  aunts  and  cousins.  One  of  them  told  me 
that  his  brother  has  returned  only  once  in  the  last  ten  years  to 
visit  his  mother.  Another  lost  his  brother  in  a  work  accident  in 
California,  U.S.A.  A  third  proudly  told  me  about  his  sister  and 
her  success  in  business:  she  owns  three  newspaper  kiosks  in 
Mexico  City.  The  supreme  example  of  this  sort  of  thing  that  I 
know  of  is  the  case  of  one  fellow  who  is  perpetually  trying  to 
locate  his  two  sisters  who  are  always  on  the  move  between  big 
cities  in  an  unending  search  for  money.  None  of  these  people 
is  a  good  representative  of  any  identifiable  indigenous  culture. 
How  do  you  evangelize  a  culture  without  identifying  marks? 


The  Gold  Rush  Mentality:  The  Unending  Search 

This  brings  up  the  subject  of  two  worldwide  phenomena:  the 
pursuit  of  wealth  and  the  extreme  mobility  of  the  Mexican 
people.  Even  the  catechist,  well  settled  in  the  huasteca 
potosina,  is  infected  with  these  tendencies.  We  are  told  that 
Cortez  and  his  companions  had  a  single  idea  in  their  heads: 
Gold!  We  Catholics  always  amplify  that  by  saying  that  he  was 
also  anxious  to  baptize  the  natives.  It  remains  true  that  the 
great  motive  of  the  conquistadores  was  the  search  for  gold, 
which,  incidentally,  they  found  in  large  quantities.  In  the  search 
for  gold,  murder  and  rapine  were  employed,  to  the  extent  of 
almost  completely  destroying  brilliant  pagan  civilisations. 

We  are  often  reminded  that  we  must  not  judge  the  past  in  the 
light  of  present  reality.  Fine.  But  that  means  that  we  may  run 
the  risk  of  forgetting  that  history  has  left  scars  that  don't  easily 
disappear.  The  conquest  was  motivated  by  the  rage  for  gold. 
But  there  is  more  to  be  said. 
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The  search  for  economic  betterment  is  universal  and  timeless. 
The  people  of  God  have  spent  most  of  their  existence 
searching  for  a  place  in  which  they  could  have  enough  to  eat, 
find  decent  clothes  and  grow  prosperous  in  their  material 
possessions.  The  Aztecs  have  had  a  similar  history,  always  on 
the  lookout  for  a  place  to  live,  to  multiply  and  grow  rich.  The 
search  for  economic  betterment  and  the  quality  of  extreme 
mobility  throw  a  particular  light  on  what  is  going  on  in  Mexico 
today. 

Millions  of  Mexicans  cross  the  border  into  the  United  States. 
The  vast  majority  of  them  are  simply  looking  for  a  better  future 
for  themselves  and  for  their  children.  All  that  is  perfectly 
normal,  but  it  brings  with  it  certain  consequences;  for  the  family 
(the  estrangement  of  married  couples,  since  men  who  are  on 
the  move  continue  to  have  sexual  needs)  ;for  the  culture  (a 
change  of  country  means  a  change  of  culture)  ;for  religion  (if  the 
migrants  are  given  a  warmer  welcome  by  the  Mormons  or  the 
Evangelicals,  their  faith  is  in  danger  of  being  subverted). 

In  the  settlements  to  the  north  of  Tampico  I've  often  heard  this 
complaint:  "My  husband  has  become  a  Protestant  and  he 
doesn't  want  the  children  to  go  to  catechism  class  any  more." 
It  would  be  wrong  to  think  that  our  Indians  are  unaffected  by 
this  restlessness,  fruit  of  a  desire  for  economic  betterment. 
And,  apart  from  them,  there  are  also  the  real  treasure  seekers, 
wheeler-dealers  of  all  kinds,  professional  fortune  hunters.  As 
far  as  they  are  concerned,  Eldorado  is  up  north,  on  the  other 
side  of  the  Rio  Bravo. 


An  Eloquent  Cartoon 

This  situation  was  very  well  described  in  a  cartoon.  Imagine, 
overarching  the  whole  picture,  an  enormous  flag  in  the  form  of 
the  American  dollar.     Below  that  is  a  huge  crowd.    Looking 
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closely,  you  see  men,  women  and  children  dressed  In  various 
traditional  Indian  costumes,  others  in  cassocks  and  religious 
habits  -  even  mitres!  All  Mexico  is  there.  To  the  left,  a  little 
lower  down,  floats  a  forlorn  Marxist  banner:  its  bearer  has 
abandoned  it  to  join  the  crowd.  To  the  right  stands  the  Pope, 
alone  and  pensive,  his  forehead  leaning  against  his  crozier- 
crucifix.  What  price  New  Evangelisation? 


Town  Versus  Country 

What  is  the  meaning  of  evangelisation?  Surely  it  means  to  sow 
the  seed  of  the  Gospel  among  the  multitude  already  present? 
But,  what  if  the  multitude  has  gone  off  somewhere  else? 
Shouldn't  we  follow  after  them?  Of  course.  There's  nothing 
new  about  this.  The  German  Spiritans  travelled  to  America  in 
order  to  be  with  their  immigrant  compatriots.  Our  Portuguese 
brothers  did  the  same  for  the  Portuguese  communities  in 
Canada  and  the  U.S.  Since  the  Indians  have  left  the 
countryside  for  the  urban  areas,  our  young  missionaries  are 
firmly  convinced  that  our  place  is  in  the  great  metropolitan 
areas  rather  than  in  the  rural  communities.  I  can't  argue  with 
that. 

New  Evangelisation  must  always  be  seen  in  relation  to 
developing  situations.  Evangelisation  always  requires 
conversion  and  living  according  to  the  principles  of  the  Gospel. 
For  a  long  time  now  the  Indians  have  been  situated  among  the 
poor  and  the  Good  News  is  directed  above  all  to  the  poor. 

We  tend  not  to  distinguish  between  those  who  wish  to  keep 
their  Indian  culture  and  those  who  have  already  lost  it.  There's 
just  a  small  remnant  who  strive  to  preserve  a  language  already 
in  ruins.  Listening  to  some  of  the  catechists,  I  can  understand 
a  little  Nahuatl  because  of  the  Spanish  words  scattered  through 
it.  Is  the  language  richer  or  poorer  for  this? 
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Like  the  other  students,  the  students  in  philosophy  should  take 
a  course  in  social  service,  for  which  they  might  be  able  to 
substitute  some  sociological  or  ethnological  studies.  I've  asked 
my  Huastecos  students  to  do  some  of  this  kind  of  work.  One 
of  the  brightest  of  them  has  done  a  study  of  the  grammar  and 
vocabulary  of  his  native  tongue.  He  has  discovered  the  exact 
original  Huastecos  words  to  replace  the  Spanish  words  which 
had,  unnoticed,  come  into  the  language.  According  to 
competent  scholars,  this  study  could  help  to  preserve  the  purity 
of  the  language. 

Another  student  has  been  engaged  in  translating  into  Spanish 
the  stories  told  by  the  old  people  of  his  village.  Studying  these 
legends  with  him,  we've  come  to  the  conclusion  that  they  don't 
go  back  very  far  into  the  past.  They  are  made  up  of  a  mix  of 
Catholic  and  popular  beliefs.  Nevertheless,  they  provide  a 
good  reflection  of  the  day-to-day  culture  of  these  people,  a 
culture  in  continuing  flux. 

But,  to  get  back  to  my  original  subject:  I  truly  believe  that  the 
Mexican  Indian  is  a  man  abandoned,  as  much  by  the  official 
church  as  by  the  State.  The  magazine  JUSTICIA  Y  PAZ  or 
CENTRO  DE  DERECHOS  HUMANOS  tells  us  with  total  clarity 
of  the  huge  number  of  violations  of  civil  rights  in  the  Republic 
of  Mexico,  a  number  which  increases  by  the  year.  This  falls 
hardest  on  the  workers  -  take  the  example  of  the  Ford  Motor 
Co.  where  a  strike  was  savagely  repressed  and  a  worker  killed. 
This  can't  but  make  us  very  uneasy  about  the  future  of  (labour) 
relations  in  a  so-called  Democracy  which  is  on  the  road  to 
modernisation.  The  Indians  suffer  the  most  through  these 
violations.  This  is  particularly  true  in  the  areas  where  native 
people  are  most  heavily  concentrated,  like  CHIAPAS. 

And  God  help  the  parish  priest  who  gets  too  involved  in 
defending  the  unfortunate  Indians:  I'm  thinking  of  the  case  of 
the  Father  protector    who  was  arrested  and  thrown  in  jail 
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without  any  charge  and  above  all  without  a  trial.  Fortunately, 
public  opinion  was  aroused  by  the  Centres  for  Human  Rights. 


The  Official  Church 

This  brings  me  to  the  question  of  the  attitude  of  the  official 
Church  faced  with  the  problem  of  the  violation  of  human  rights 
among  the  Indians.  A  goodly  number  of  very  active(human) 
rights  centres  have  been  set  up  as  a  result  of  particular 
initiatives.  The  Dominicans  and  the  Jesuits  do  marvellous 
work  in  this  area.  The  episcopal  conference  doesn't  have  the 
courage  to  set  up  a  commission  to  study  and  to  denounce 
flagrant  violations  of  human  rights.  When  I  spoke  to  a  certain 
bishop  of  our  intention  of  bringing  along  some  Indians  as  far  as 
ordination  in  our  Congregation  his  spontaneous  reaction  was: 
"Be  careful  dealing  with  the  Indians!"  I  don't  know  whether  this 
was  prudence,  wisdom  or  simply  mistrust. 

What  we  certainly  can  say  is  that  the  official  church  is 
remarkably  uncritical  of  any  government  action.  Is  it  on  too 
good  terms  with  the  established  power?  In  the  areas  where  the 
Indians  live  the  abuse  of  the  electoral  process  is  on  such  a 
scale  that  only  a  blind  man  could  be  unaware  of  it. 

In  the  Huasteca  Potosina  five  priests  have  been  warned  to  keep 
their  noses  out  of  politics  -  the  priest  should  stay  in  the 
sacristy!  One  of  the  priests  was  obliged  to  leave  the  area 
because,  poor  fool,  he  had  invited  several  political  parties  to 
come  and  present  their  programme  at  a  meeting  of  the  native 
people.  Too  bad:  he  was  run  off  by  the  party  which  has 
dominated  the  political  scene  for  sixty  years.  And  the  Bishop 
said  never  a  word. 
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A  Church  well  organized 

The  Catholic  Church  in  Mexico  is  very  well  organized.  The 
espiscopal  conference  comprises  a  hundred  bishops  with  an 
impressive  number  of  committees  and  deliberative  bodies,  etc. 
There  is,  however,  one  weakness:  there  is  a  distinct  lack  of 
boldness  in  the  apostolate  to  the  native  people.  At  a  meeting 
of  the  episcopal  committee  for  native  people  an  Indian  askd  the 
presiding  Bishop  if  he  was  truly  on  their  (the  lndians')side. 
There  was  an  immediate  chill  in  the  atmosphere  of  the  meeting 
and  a  nervous  reaction  on  the  part  of  the  bishop.  How  could 
he  ask  such  a  question?  Isn't  it  obvious  that  a  Bishop  is  on  the 
side  of  his  people? 

On  this  subject,  it  might  be  worthwhile  to  read  a  little  book 
which  is  quite  revealing:  500Anos  de  Evangelizacion  (consults 
indigena)  produced  by  C.E.N.A.M.I.,  in  its  series  Cuadernos 
Estudios  Indigenas  No.3. 

Let's  say  no  more  about  the  invasion  of  Mexico  by  the  whites. 
We  know  today  that  the  real  winners  are  the  metis.  Those  who 
did  not  assimilate  to  them  in  time  are  the  losers.  Similarly,  the 
schools  have  had  a  hand  in  transforming  the  indigenous 
culture:  the  language  is  casterlano.  Granted  there  are  some 
bilingual  schools  in  our  Nahuatl  and  Huastecas  communities  at 
the  primary  level,  but  if  anyone  wants  to  go  on  to  secondary 
level  there  is  no  question  of  doing  so  in  his  own  language  or 
culture.  But  is  the  Church  any  better  a  guarantor  for  the 
preservation  of  language  or  culture? 

It's  very  rare  to  find  a  priest  who  speaks  those  languages. 
Generally  speaking,  the  best  example  of  the  evangelisation  of 
the  Indian  world  is  the  work  of  the  catechists,  themselves 
Indian.  They  could  well  be  the  true  priests  in  the  Pauline 
sense.  There  is  the  odd  native  priest  here  and  there,  but  it's 
pretty  well  true  to  say  that  they  have  either  been  assimilated  to 
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the  m6tis  culture  or  have  rejected  it  altogether. 

Invasion  from  the  North 

There's  another  invasion  on  foot,  this  time  from  the  north,  and 
this  time  it's  cultural,  religious,  economic  -  you  name  it.  A 
teacher  of  Spanish  described  the  seasonal  avalanche  of 
tourists  to  me  as  a  barbarian  invasion.  These  people  arrive 
with  their  dollars  and  a  heavy  dose  of  the  neo-paganism  which 
flourishes  today  in  North  America. 

But  the  most  disquieting  aspect  of  the  new  evangelisation  is  the 
invasion  of  the  evangelicals.  In  the  "colonies"  where  I  work  the 
temples  and  evangels  are  multiplying  rapidly.  The  finest  people 
speak  to  me  with  pride  of  their  recent  conversion:  they  have 
become  Jehovah's  Witnesses  or  Mormons  or  something.  The 
Catholics  pour  out  a  stream  of  publications  warning  of  the 
danger.  A  well-known  book  on  the  subject  is  El  sectarismo  nos 
questions?  by  Padre  Flaviano  Amatulli  Valente,  O.P.,  Editorial 
Apostoles  de  la  Palabra,  Mexico.  This  book  outlines  the 
disquieting  growth  in  the  number  of  those  who  left  the  Church 
from  1885  to  1987:  1885:  35.000;  1980:  2,200.000;  1988: 
5,000,000.  New  evangelisation  with  a  vengeance.  And  the 
indigenous  communities  are  not  exempted. 

In  conclusion,  I  go  back  to  St  Augustine's  two  cities.  Today 
there  is  a  new  world  order  and,  face  to  face  with  it,  the  Pope 
speaks  to  us  of  a  new  civilisation  -  a  civilisation  of  love. 


Antoine  Mercier 
Mexico 


EVANGELISATION  AND  RELIGIONS 
IN  DIALOGUE  IN  MAURITIUS 


The  island  of  Mauritius  is  a  real  mosaic  of  peoples  and 
religions,  for  in  its  1 800  square  kilometers  there  are  57%  Hindu 
(Hindi,  Tamil,  Marahati,  Telegu),  28%  Christian  (Euro-creole, 
Tamil,  Chinese),  29%  Bhuddist  (Chinese),  17.5%  Moslem 
(Sunni,  Shiite)  and  0.5%  peoples  of  other  religions. 

There  are  a  dozen  languages  spoken,  English  being  the  official 
language  and  Creole  the  everyday  one.  While  Mauritius  is 
indeed  a  developing  country,  unemployment  is  unknown.  The 
chief  employers  are  the  sugar  industry,  tourism  and  the  Duty- 
Free  Zone.  It  is  a  parliamentary  democracy  on  the  British 
model,  but  people  of  Indian  extraction  have  a  complete  grip  on 
politics  in  the  island. 


The  Roman  Catholic  church 

The  church  has  just  recently  been  celebrating  the  150th 
anniversary  of  Father  Laval's  arrival.  So  it  has  already  an  rich 
history  and  at  the  moment,  there  are  fifty  Mauritian  priests.  It  is 
a  euro-creole  church,  these  two  strands  together  give  it  the 
character  it  has.  It  is  a  dynamic  church  and  is  becoming  aware 
that  it  needs  to  draw  its  second  wind,  so  to  speak,  for  it  has  to 
face  up  to  the  world  of  to-day  and  its  challenges,  a  drive  really 
to  evangelise  the  people  it  counts  as  its  own,  for  only  20%  are 
practising,  the  absolute  urgency  of  addressing  people  who  are 
of  other  religions. 
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Evangelisation  and  dialogue 

A  small  band  of  Spirltans  In  this  euro-creole  church  has  set  out, 
resolved  to  develop  an  apostolate  along  fresh  lines.  Changes 
are  envisaged,  such  as  the  following: 

-  from  seeking  to  convert,  to  being  sign  of  the  Kingdom; 

-  from  a  church  that  has  settled  down,  to  a  church  in  dialogue; 

-  from  a  church-centered  theology,  to  a  Christ-centered  and 

Trinitarian  theology; 

-  from    pastoral  work  for  the  European  and  the  Creole,  to 

getting  in  touch  with  its  own  who  are  not  practising  and 
with  people  of  other  faiths. 

It  is  only  at  the  end  of  many  different  attempts  to  call  things  in 
question  that  there  emerged  the  Inter-religion  Center  of 
Welcome,  opened  in  the  parish  of  Port  Praslin.  Its  purpose  is  to 
draw  Mauritians  to  commit  themselves  to  this  new  approach,  to 
learn  to  think  over  their  faith  in  a  new  way  and  to  take  a  hard 
look  at  their  popular  religious  practices,  which  show  symptoms 
of  syncretism.  In  the  long  term  the  Center  would  hope  to 
develop  into  a  place  of  prayer  and  of  union  between  religions, 
where  all  people  who  are  religious  believers  may  meet  and 
then  move,  from  a  living  alongside  each  other,  to  a  sharing  of 
the  same  life. 


The  impact  of  the  modern 

We  are  nowhere  near  to  having  worked  out  in  full  the  impact  of 
what  we  term  "modernity"  on  the  over-all  shape  of  society  in 
Mauritius,  for  it  affects  every  culture  there  and  the  religious  faith 
of  all  groups.  Industrialisation  has  put  in  place  a  new  division 
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of  the  day.  This  is  going  -  either  straightaway  or  over  time,  to 
influence  religious  practices.  When  women  go  out  to  work,  the 
way  that  faith  is  handed  on  is  very  soon  changed,  because  in 
Mauritian  society  it  is  the  woman  who  holds  the  key  position  in 
handing  religion  on. 

There  are  new  things  too  in  how  the  different  cultures  interface. 
The  number  of  what  are  called  "mixed"  marriages  -  different 
cultures,  different  religions  -  is  going  to  go  up.  It  is  not  easy  to 
foresee  the  multiple  repercussions  of  these  facts  upon  cultures 
and  beliefs  nor  to  predict  the  shape  of  things  to  come. 


Dialogue 

The  question  of  how  evangelisation  and  dialogue  inter-relate  is 
-  when  expressed  like  this  -  a  novel  one.  Following  the 
outstanding  approach  that  Father  Laval  had  put  in  place,  the 
evangelising  work  of  the  church  concentrated  for  decades 
upon  the  effort  to  get  the  church  firmly  rooted  in  the  general 
population.  The  church  has  been  a  weighty  factor  in  the 
creation  of  the  whole  euro-creole  society.  Yet,  because  the 
church  usually  operated  in  the  French  language,  there  are 
grave  difficulties  in  inculturation  of  the  faith. 

In  the  wake  of  the  Second  Vatican  Council,  with  the 
consecration  of  Monsignor  Maurice  Piat,  the  first  native 
Mauritian  bishop,  some  basic  things  are  going  to  change.  The 
church  looks  to  being  in  dialogue  with  the  emerging  society 
and  this  hope  has  not  remained  merely  an  ideal.  Catholic 
action  groups  are  being  encouraged,  notably  amongst  working 
class  people.  The  thorny  problem  of  overpopulation  is  being 
tackled  and  the  "Family  Action"  movement  is  sure  to  have  an 
impact  upon  the  birthrate.  Along  the  same  lines  the  church 
seeks  to  breathe  new  life  into  pastoral  efforts  for  the  family. 
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There  is  no  shortage  in  Mauritius  of  those  scourges  of  all 
societies  -  alcoholism,  prostitution  and  drug  abuse  all  flourish 
to  a  terrifying  degree.  The  church  is  not  standing  aloof.  Already 
there  are  indications  that  government  efforts  against  the  drug 
scene  are  bearing  fruit.  The  church  is  responsible  for  running 
several  centres  dealing  with  addicts. 

The  church  has  come  to  the  notice  of  all  levels  of  society 
because  of  the  stance  that  it  has  taken  publicly  with  regard  to 
all  these  things.  In  this  way  the  church  has  evangelised  and 
has  entered  into  dialogue.  It  is  obvious  that  this  is  not  an 
explicit  preaching  of  Jesus  Christ.  But  then  that  is  but  one 
expression  of  evangelisation,  indeed  is  the  final  stage  after 
various  activities,  each  one  in  its  own  fashion  being  an 
expression  of  evalgelisation  working  through  discreet  radical 
commitment  to  mankind. 


A  dialogue  being  born 

If  the  church  can  point  to  indisputable  success  in  its  efforts  on 
the  social  level,  it  cannot  do  the  same  for  dialogue  between 
religions.  There,  in  difficult  circumstances,  everything  still  has 
to  be  set  up.  In  this  field  of  dialogue  and  evangelisation,  the 
church  finds  itself  with  a  two-fold  task  to  be  developed.  Living 
in  the  midst  of  other  "countries",  it  finds  that  in  itself  it  is  a  field 
that  needs  to  be  re-evangelised.  And  again,  simply  inside  the 
church  as  an  entity,  it  runs  up  against  differences. 

In  ever  greater  clarity,  the  people  who  bear  responsibility  in  the 
church  are  beginning  to  appreciate  the  gap  between  the 
doctrine  that  the  church  is  putting  forward  and  the  beliefs  and 
practices  of  the  majority  of  baptised  Catholics.  There  is  no 
doubt  that  there  is  a  mighty  problem  about  the  handing  on  of 
the  faith.  There  are  new  ways  of  catechesis  that  have  to  be 
discovered.  Ways,  in  the  plural,  precisely  to  underline  the 
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differences  in  culture  that  are  affecting  the  very  church  itself. 
These  new  paths  for  communication  of  belief  have  to  be  laid 
out  along  lines  dictated  by  three  factors: 

-  An  evolving  world  that  is  necessitating  new  ways  in  which 

man  and  nature  interact. 

-  The  perduring  quality  of  what  may  be  called  "traditional 

religion". 

-  The  fact  of  the  presence  of  believers  in  other  religions. 

All  that  has  just  been  set  down  may  seem  to  be  beside  the 
point.  But  our  conviction  is  that  there  is  no  way  anything  is 
going  to  be  achieved  unless  all  that  has  been  said  above  is 
kept  in  consideration.  Up  until  recent  times  the  church  has 
been  trying  with  difficulty  to  cope  with  the  area  of  dialogue  and 
evangelisation,  for  there  is  always  the  temptation  to  defend  a 
nicely  ordered  estate  against  the  assaults  of  the  outside  and 
the  various  changes  that  people  might  introduce  into  the  purity 
of  the  faith. 

This  defensive  attitude  can  be  seen  to  be  out  of  touch  and 
even  opposed  to  the  gospel  itself.  All  this  explains  why  it  is 
necessary  to  start  building  fresh  approaches,  ones  that  take 
account  of  the  three  factors  set  out  above.  As  regards  dialogue 
itself,  it  is  possible  to  bring  all  the  difficulties  under  one  of  two 
headings,  either  those  arising  from  what  the  church  is  in  itself, 
in  its  ethnic  and  its  cultural  constituents,  or  those  arising  from 
the  world  in  the  midst  of  which  the  church  strives  to  become  a 
church  of  dialogue. 
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Internal  difficulties  of  the  Roman  Catholic  world 

In  Mauritius  the  church  is,  for  many  Catholics  -  and  this  holds 
true  too  for  many  persons  of  other  faiths  -  something  belonging 
to  the  world  of  the  Creole.  The  church's  story,  wonderful  and 
convoluted,  gives  the  reasons  why  things  are  so,  even  if  not 
excusing  the  fact.  This  is  to  exaggerate  things  a  little,  but  it 
serves  to  make  certain  facts  stand  out  both  with  regard  to 
inculturation  of  belief  and  to  evangelisation  and  dialogue. 

It  was  in  the  tragic  world  of  slavery  that  the  Mauritian  church 
was  born.  The  way  the  church  looks  still  carries  traces  of  the 
violence  that  marked  its  birth,  even  though  when  there  is  some 
great  occasion  that  pulls  everyone  together,  there  is  an 
appearance  of  oneness.  It  is  indisputable  the  church  gave  new 
dignity  to  the  converted  slave.  The  efforts  made  to  inculturate 
the  faith  were  fantastic.  But  from  very  early  on  the  ways  of 
doing  things  were  all  along  lines  that  were  brought  in  from 
Europe.  We  cannot  blame  our  forerunners  for  this,  for  they  were 
striving,  often  admirably,  to  make  the  work  of  Jesus  go  forward 
in  Mauritian  hearts.  To-day  we  are  able  to  see  the  full  scope  of 
what  they  succeeded  in  doing  and  also  to  mark  its  limitations. 

When  we  meet  peoples  who  have  other  religious  beliefs,  we  are 
the  true  inheritors  from  our  predecessors,  looking  at  them  as 
some  sort  of  devil-worshippers.  And  these  are  prejudices  that 
are  deeply-rooted,  often  because  linked  to  race  and  so  not 
capable  of  being  faced.  Those  who  have  realised  that  it  is  vital 
gradually  to  overcome  the  concrete  "apartheid"  of  society  in 
Mauritius,  then  run  up  against  other  obstacles  blocking  the 
road  towards  dialogue.  We  must  not  forget  that  a  good  part  of 
the  baptised  are  non-Catholic  christians.  And  even  these  who 
have  entered  the  struggle  find  it  far  from  easy  to  handle 
dialogue,  equipped  as  they  are  with  the  often  minimal 
understanding  of  the  faith  that  is  all  they  have. 
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It  has  to  added  too  that  dialogue  with  Christian  churches  is 
every  bit  as  hard  as  that  with  people  who  are  of  various  other 
religious  persuasions.  The  root  of  the  problem  here  is  the  fact 
that  the  church  has  not  even  managed  to  come  to  terms  with 
the  racial  and  cultural  strains  there  are  in  its  own  self.  We  could 
say  that  dialogue  between  Christian  churches  remains  to  be 
discovered. 


Problems  external  to  the  Roman  Catholic  world 

If  for  the  Roman  Catholic  church  dialogue  is  a  constituent  of 
Christian  belief,  that  is  not  true  for  the  believers  of  other 
religions.  It  looks  to  be  easy  to  dialogue  with  the  Hindu  world. 
Still,  when  all  that  happens  is  a  listening  to  each  other  turn  and 
turn  about,  without  any  change  in  either  partner,  is  that 
dialogue? 

It  is  no  problem  for  the  Hindu  to  welcome  the  Christian  fact,  as 
a  religious  expression  that  is  fine  for  the  non-Hindu.  In  day  by 
day  living,  the  Hindu  can  slip  into  the  church  to  pray  to  one 
saint  or  another  for  a  favour.  All  that  this  proves  is  that  you 
recognise  that  the  sacred  exists  too  in  the  neighbour's  system. 
This  puts  no  question  to  the  Hindu's  own  religious  belief.  One 
may  point  out  that  there  are  many  ordinary  catholics  who  have 
exactly  the  same  attitude. 

Overall  such  a  way  of  practising  can  reveal  lots  of  little  "devilish" 
traits,  but  it  has  to  be  recognised  that  it  answers  wonderfully 
well  the  ordinary  religious  queries  people  have  -  sickness, 
suffering,  success  in  life.  It  can  all  be  discussed  in  slogans: 
Hinduism  is  pacific,  is  tolerant,  and  so  on.  And  if  this  is  in  fact 
true  of  the  theory,  then  it  certainly  is  having  small  impact  upon 
the  lives  that  the  ordinary  adherents  are  leading,  for  the  Hindu 
world  of  Mauritius  experiences  very,  very  little  of  that  peace  that 
is  written  about  and  is  at  least  as  violent  as  the  Islamic  or 
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Creole  world.  The  outcome  of  the  Hindu  acceptance  Is  at  best 
a  sort  of  syncretism.  And  in  fact  this  is  what  a  lot  of  Mauritians 
practise.  There  is  no  theoretical  acceptance  of  syncretism,  it  is 
simply  what  they  are  living. 

Moslems  are  thought  of  as  being  fanatics.  It's  a  waste  of  time 
to  talk  about  dialogue  with  them!  There  are  many  reasons  for 
this.  Relatively  recent  clashes  between  Moslems  and  Christians, 
about  the  time  of  independence,  should  not  be  forgotten.  Even 
if  the  facts  support  various  interpretations,  the  way  that  people 
still  look  on  them,  twenty-three  years  later,  is  slanted  by  religion 
and  culture.  Memories  of  murdered  men  and  women,  of 
mutilated  corpses,  are  still  vividly  fresh. 

Yet  even  between  these  two  groups,  there  are  exchanges,  for 
there  are  many  catholics  for  whom  Jesus  is  precisely  what  the 
Koran  makes  him  -  not  the  Son  of  God,  simply  a  great  prophet! 


A  possible  dialogue 

This  list  of  difficulties  would  seem  to  remove  every  hope  of  a 
dialogue,  but  that  is  not  true  at  all.  There  are  exchanges  at  all 
sorts  of  level,  life  itself  imposes  a  cohabitation  bringing  contacts 
sooner  or  later  even  in  matters  of  beliefs.  Something  like  that 
is  happening  in  the  schools.  Principally  though  it  is  on  the 
shopfloor  where  men  get  around  to  doing  most  of  their  chatting 
about  their  religions.  It  is  a  point  that  needs  underlining, 
because  we  are  inclined  to  blame  modern  life  for  every  evil. 
Even  granted  that  the  way  time  is  broken  up  by  the  rhythms  of 
the  working  day  deprives  the  church  of  many  who  make  up  its 
pastoral  manpower,  the  same  fact  creates  new  opportunities 
that  we  are  not  yet  exploiting  sufficiently. 

In  this  question  of  dialogue,  the  church  can  and  should  take  a 
leading  role,  from  the  very  fact  of  what  it  is,  the  sign  of  hope  in 
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the  world.  Only  when  it  Is  that,  can  It  be  authentic,  for  it  has  no 
meaning  outside  the  reference  to  a  God  Who  is  Love,  who  is 
essentially  Dialogue.  The  church  has  to  move  into  dialogue,  not 
as  a  new  sort  of  strategy  for  converting  the  world,  but  because 
dialogue  is  a  touchstone  of  its  authenticity. 

Now  if  we  seriously  accept  what  has  just  been  said,  we  see 
that  in  our  day  the  church  cannot  be  what  is  supposed  to  be, 
living  dialogue,  without  radical  change.  There  is  no  way  the 
church  can  be  living  dialogue  if  it  be  busy  uniquely  about  its 
survival  or  its  wellbeing.  There  is  no  way  either  that  this  living 
dialogue  can  come  to  exist  if  church  members  are  not  trained 
and  educated  for  it.  What  has  to  be  discovered  is  a  new  way 
to  train  and  to  educate  for  Christian  initiation,  that  integrates 
dialogue  as  a  constitutive  part  of  the  Christian  faith. 


...  and  in  practice 

At  the  practical  level,  one  must  be  a  realist.  Because  we  have 
inherited  a  massive  system  of  practices  and  beliefs,  we  cannot 
in  one  day  expect  all  catholics  to  change  into  persons  of 
dialogue.  However,  to  make  a  reality  of  the  necessary  dialogue, 
every  church  has  to  set  up  the  means  by  which  the  faithful  may 
put  dialogue  into  practice.  Never  forget  that  dialogue  is 
something  that  you  do,  and  it  is  not  the  preserve  of  some  sort 
of  elite.  It  is  essential  to  have  groups  of  catholics  taking  on  to 
doing  something  about  the  situation.  And  this  means  having 
places  where  they  are  able  to  improve  their  understanding  of 
the  beliefs  of  others  and  to  deepen  their  own  faith.  These  two 
have  to  go  on  with  constant  reference  to  practical  sessions  of 
meeting  people. 

This  asks  of  us  also  that  we  genuinely  accept  other  religions  as 
authentic  "places  of  theology",  not  with  the  intention  of  creating 
a  syncretism,  but  in  order  to  keep  faith  with  God's  Spirit,  which 
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never  can  permit  itself  to  be  locked  inside  the  walls  of  any 
church,  however  beautiful. 

Syncretist  religion 

In  Mauritius  it  is  not  easy  to  speak  about  a  traditional  religion, 
for  practically  everyone  belongs  either  to  Hinduism,  to  Islam,  to 
a  sort  of  Buddhist  belief  or  to  Christianity.  That  is  not  to  say 
African  traditional  religion  does  not  exist  in  Mauritius.  It  would 
be  more  accurate,  in  fact,  to  talk,  not  about  hang-overs  from 
African  traditional  religions,  but  of  the  fixity  of  a  religion  that  is 
a  "tradition"  drawing  sustenance  from  various  sources  present 
in  Mauritius. 

This  nebulous  religion  is,  for  the  sake  of  talking  about  it, 
labelled  "popular  religion".  However,  what  in  fact  it  is,  is  a 
syncretist  system  of  beliefs  within  which  are  grouped  together 
religious  people  who  owe  their  obedience  to  various  churches. 
Here  is  why  in  the  case  of  the  Roman  Catholic  church  it  is 
possible  to  talk  about  a  mass  of  baptised  Catholics  who  are 
not  Christian.  The  influence  of  Hinduism,  even  of  Islam,  is  there. 
What  we  have  here  seems  to  be  a  type  of  basic  beliefs  still 
continuing  behind  the  facades  of  different  religions  that  meet 
the  eye. 

Sorcery  too  is  found  in  Mauritius.  It  would  seem  that  the  upsets 
that  modern  life  has  occasioned  may  have  allowed  this  special 
sort  of  thing  to  make  a  comeback. 


In  conclusion 

The  situation  I  have  been  describing  imposes  a  fresh  approach 
upon  the  church,  were  it  only  to  permit  a  working  method  of 
speaking  about  the  faith.  It  is  indeed  evangelisation,  and  as  in 
the  case  of  those  who  hold  other  beliefs,  it  too  must  be  carried 
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on  within  a  perspective  of  dialogue.  It  may  seem  paradoxical, 
but  it  is  a  paradox  that  we  must  face  up  to,  if  we  do  not  want 
the  chasm  between  what  the  clergy  is  talking  about  and  what 
the  people  are  living  to  continue  to  widen  beyond  what  can  be 
bridged. 

All  committed  workers  in  the  pastoral  effort  are  invited  to  accept 
this  dialogue  with  the  faithful.  This  takes  it  for  granted  that  right 
down  from  the  priest  to  the  lay  person,  education  and  training 
deals  with  "popular  religion".  It  is  not  just  something  to  be 
known  about;  it  is  a  necessity  if  the  faith  is  ever  to  be 
"inculturated".  Some  little  efforts  along  these  lines  have  already 
appeared. 

Some  things  have  happened  to  get  people  ready  "to  dialogue". 
In  different  education  and  training  programmes,  more  or  less 
happily,  an  acquaintance  with  other  religions  has  been  fitted  in. 
An  understanding  acquaintance  with  others  allows  for  a 
progressive  movement  from  coexistence  towards  living 
together. 

The  Welcome  Centre  has  taken  this  question  of  accepting 
people  who  are  "other"  to  heart.  By  means  of  initiation  sessions, 
where  persons  of  other  faiths  take  part,  by  the  setting  up  of 
small  groups  for  friendship  and  for  research,  the  Welcome 
Centre  is  seeking  to  train  people  who  are  Christians  to  the 
reality  of  dialogue.  The  longer  term  objective  would  be  to  create 
a  situation  wherein  the  Christian  and  every  other  believer  could 
have  a  genuinely  spiritual  experience  while  all  difference  is 
respected. 

Raymond  Zimmermann 
Mauritius 
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ABOUT  THE  CHAPTER 


The  first  fantasy  I  had  was  about  an  old  lady,  very  respectable, 
admittedly  a  little  on  in  years,  but  young  at  heart;  she  was  289 
years  old  but  full  of  life  like  the  canonist's  old  ladies.  She  was 
well  able  to  face  up  to  to-day's  world,  she  was  capable  of 
wonder,  she  could  express  herself  in  many  languages. 


The  Old  Lady 

Two  hundred  and  eighty  nine  years  - 1 703  to  1 991 !  Needless 
to  say,  the  old  lady  is  the  Congregation,  from  Poullart  des 
Places  through  Libermann,  Laval,  Brottier,  Shanahan,  up  to  the 
present  day.  The  Congregation  has  spread  to  many  countries 
in  Europe,  Africa,  Asia  and  Oceania,  and  rather  than  unending 
a  Tower  of  Babel,  it  is  more  like  a  continuous  Pentecost.  No 
matter  what  language  you  speak  you  can  be  understood  and 
valued  because  we  have  a  common  language:  we  all  speak 
"Spiritan". 

Would  Poullart  des  Places  be  astonished  to  find  himself  with  so 
many  sons?  Would  Libermann  ever  have  dreamed  that  the 
sons  of  Abraham  would  be  so  numerous?  Would  Schwinden- 
hammer  have  thought  that  there  was  too  much  diversity?  It 
doesn't  matter:  what's  important  is  that  we  are  talking  of  con- 
freres who  are  happy  about  their  "Spiritanness".  We  choose 
our  friends.  We  do  not  choose  our  confreres,  but  we  accept 
them,  thankful  that  we  live  with  them,  even  if  they  are  different, 
even  if  sometimes  they  criticize  us.  We  need  each  other.  We 
should  evangelize  each  other,  accepting  that  each  one  is 
unique.  All  of  us  should  be  convinced  of  the  necessity  of 
giving  and  receiving.  For  this  to  happen,  each  one  must  be 
capable  of  giving  and  receiving.  This  is  what  we  mean  by  unity 
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in  diversity.  This  is  our  treasure  and  our  challenge. 

We  all  know  that  it  is  often  difficult  to  accept  the  other  pereson 
as  really  different.  It's  always  been  difficult  for  a  majority  to 
accept  a  minority.  And  if  we  find  ourselves  in  a  minority,  we 
must  also  accept  that  the  majority  still  has  the  right  to  express 
itself. 

The  old  lady  of  my  dream  could  speak  all  sorts  of  languages, 
but  she  also  knew  how  to  listen  to  them  all  and  understand 
them  -  the  language  of  her  fellow  citizens,  of  foreigners,  of 
north,  south,  east  and  west.  She  could  speak  in  the  language 
of  everyday  life,  without  using  various  complicated  and 
abstruse  circumlocutions.  (Peguy's  phrase  for  this  was  "eccle- 
siastical jam.")  Because  she  spoke  everyone's  language,  she 
could  talk  with  everyone. 

She  also  knew  how  to  keep  quiet  and  listen.  But  there  were 
issues  on  which  she  could  not  be  silent,  while  not  becoming 
hopelessly  garrulous.  She  didn't  spend  her  time  bemoaning 
the  good  old  days.  She  was  up  to  date  and  ready  for  the 
future.  More  especially  still,  she  knew  how  to  read  the  signs  of 
the  times  and  to  interpret  experience.  Before  I  woke  up  my 
dear  old  young  grandmother  told  me  a  few  little  secrets  to  pass 
on  to  my  spiritan  brothers: 

Never  try  to  build  your  own  little  empire,  your  own  little 
"personal  project",  as  we  used  to  call  it.  The 
pioneering  spirit  is  both  good  and  necessary.  But  we 
must  also  keep  in  mind  the  Congregation's  and  the 
Church's  interests.  Don't  become  closed  in  on 
yourselves.  Be  thankful  for  the  way  in  which  you  live 
out  your  unity  in  diversity.  Even  if  you  are  nearly  three 
hundred  years  old,  stay  young  at  heart. 
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The  Prophet  of  Gloom 

It's  not  much  fun  to  dream  about  a  prophet  of  doom.  But 
doesn't  it  make  us  think?  When  I  woke  up  from  my  dream,  I 
thought  of  the  words  of  Cardinal  Marty:  "I'm  not  too  fond  of  the 
professional  mourners.. .who  are  all  right  for  use  in  cemeteries 
and  so  forth."  Of  course,  he  was  referring  to  prophets  of 
gloom,  of  people  who  spend  their  time  moaning  and  groaning, 
of  killjoys,  of  those  who  long  for  a  time  gone  by  which,  in  their 
view,  was  much  better  than  the  present,  of  those  who  live  in 
perpetual  fear  of  a  tomorrow  which  they  think  must  necessarily 
be  gloomy. 

Let's  not  deal  with  the  future  by  ignoring  it  or  fearing  it.  'This 
future  is  not  a  present  where  God  can  be  found"  was  the  wise 
pronouncement  of  pdre  Loew.  Tomorrow  will  take  care  of  itself. 
Neither  is  living  in  the  past  in  accordance  with  the  Gospel  (Lk: 
9  ,62).  We  do  not  need  vain  regret  for  the  past,  but  an 
awareness  of  it  which  prepares  for  the  future  and  ensures  that 
it  will  live  up  to  our  aspirations.  We  must  not  practise 
escapism,  a  futile  return  to  the  past,  nor  a  blind  flight  into  the 
future:  this  is  what  we  must  avoid  if  we  are  also  to  avoid  being 
prophets  of  doom. 


The  Dream  Continues 

I  persist  in  dreaming  that  Spiritans  will  be  not  only  joyful  but 
also  consolers,  ready  to  comfort  those  who  mourn.  In  this  way 
they  will  be  like  Paul,  Barnabas  and  Apollo,  full  of  confidence 
and  apostolic  courage.  This  confidence  will  not  be  based  on 
gimmicks  and  on  the  cleverness  of  the  individal  apostle,  but 
rather  on  the  name  of  the  Lord.  Apostolic  confidence  is  an  act 
of  faith.  "In  the  history  of  the  church,  missionary  dynamism  has 
always  been  a  sign  of  vitality,  just  as  its  weakening  has  been 
a  sign  of  a  crisis  of  faith."  {Redemptoris  Missio,  2)    Faith  is 
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strengthened  when  one  shares  it  or  imparts  it.  Mission,  even 
before  it  becomes  an  activity,  is  already  contemplation  and 
witness.  Let  us  be  courageous  and  joyful  witnesses.  The 
missionary  who  fails  to  spread  hope  and  joy  puts  obstacles  to 
his  work. 

The  world  of  today  does  not  need  sad  or  discouraged 
bearers  of  the  Good  News,  who  are  impatient  or 
anxiety-ridden,  but  ministers  of  the  Gospel  whose  lives 
radiate  fervour,  who  themselves  have  have  first 
received  into  themselves  the  joy  of  Christ  and  who 
have  undertaken  to  dedicate  their  lives  to  the 
proclamation  of  the  Kingdom  and  to  the  implanting  of 
the  Church  in  the  very  heart  of  the  world  (Evangelii 
Nuntiandi,  80). 

Redemptoris  Missio  (87,90)  further  adds  that  we  must  live  in  full 
docility  to  the  Spirit:  that  we  must  be  contemplatives  in  action, 
allowing  ourselves  to  be  formed  by  the  Spirit  in  the  depths  of 
our  being,  led  by  Him  into  all  truth.  The  call  to  mission  derives 
from  the  call  to  holiness,  the  indispensable  condition  for  the 
fulfilment  of  the  mission  of  salvation.  Libermann  repeated  this 
time  and  time  again.  Of  course  we  must  improve  our  pastoral 
methods  in  the  light  of  experience.  But  the  personal  holiness 
of  the  missionary  remains  the  most  important  issue. 

The  future  of  Mission  largely  depends  on  contempla- 
tion. If  the  missionary  is  not  also  a  contemplative,  he 
will  not  be  able  to  proclaim  Christ  in  a  credible 
manner.  The  charactristic  of  every  authentic  mis- 
sionary life  is  that  interior  joy  which  springs  from  faith 
(Redemptoris  Missio,  91). 

So,  Spiritans,  let's  not  be  prophets  of  doom! 

Georges  H.  Thibault 
Chevilly 


CHALLENGES  OF  THE  CHANGED  TIMES 
AND  OF  THE  FUTURE  ' 


The  changed  world  is  carrying  within  itself  tremendous  opportunities  and 
enormous  risks.  What  position  is  our  Spiritan  Mission  going  to  adopt  with 
regard  to  the  challenges  ?  Which  particular  challenges  will  it  take  up  ? 

1-An  almost  unlimited  capacity  to  amass  and  analyse  infor- 
mation. Science  is  penetrating  the  most  hidden  secrets  of  the 
cell  and  of  the  universe. 

2-Man  has  a  growing  ability  to  alter  the  course  of  nature  and 
to  realise  things  hitherto  unimaginable. 

3-The  discoveries  of  psychology  are  now  changing  traditional 
conceptions  of  behaviour  and  responsibility. 

4-Automation  and  intemationalisation  of  manufacturing  pro- 
cesses and  of  trading  are  changing  working  relationships  and 
causing  a  new  organisation  of  the  economy  and  of  society. 

5-The  threat  of  atomic  destruction  and  ecological  disaster  that 
is  hanging  over  us,  is  leading  to  a  new  awareness  of  life  and  of 
the  earth. 

6-The  unheralded  happenings  that  in  just  a  few  weeks  brought 
down  the  regimes  of  Eastern  Europe,  call  us  to  change  what 
we  expect  the  future  to  be. 


1  Extracts  from  DOSSIERS  SPIRITAINS,  No  47,  p.  4,  Province  of 


Canada. 


104 

7-The  reawakening  of  the  native  peoples  of  every  land,  of  the 
Black  people  of  America  and  of  the  West  Indies,  raises 
questions  about  the  present  forms  of  culture  and  organisation. 

8-The  awakening  of  woman  to  her  rights,  her  dignity  and  her 
equality  is  something  that  has  never  before  been  seen  in 
history  and  is  going  to  bring  about  unforeseeable  events. 

9-The  self-awareness  and  ever-growing  organisation  of  the  poor 
in  the  Third  World  alters  the  relationships  between  peoples. 

1 0-The  reawakening  of  the  ancient  religions  is  rousing  a  mis- 
sionary vigour  stronger  than  Christianity's. 

1 1  -The  frightening  growth  of  fundamentalism  in  almost  every 
religion  creates  opportunities  for  irrational  forces  that  are  a 
menace  to  all  established  order. 

1 2-Communications  are  creating  the  "global  village"  and 
influencing  human  thinking  and  behaviour. 

13-Migratory  flows  from  South  to  North,  East  to  West  are  not 
about  to  halt.  The  closing  of  frontiers  to  the  immigrants  does 
not  seem  an  adequate  solution. 

14-One  of  the  major  phenomena  of  this  century  is  that  the 
world  is  no  longer  urbanising,  but  megapolising.  Of  the  greatest 
cities  in  the  world,  58  are  in  the  Third  World.  The  growth  rate  of 
the  megapolises  in  the  developing  countries  is  exponential, 
whereas  it  is  slowing  in  developed  countries. 


COMPTES  RENDUS  DE  LIVRES 


SPIRITAN  LIFE  REVIEWS 


TASSIN  Claude,  L'Evangile  de 
Matthieu,  Paris,  Le  Centurion-Nova- 
lis,  1991,  306  p.. 

II  s'agit  d'un  veritable 
commentaire  complet,  expliquant 
chaque  passage  (c'rt6  selon  la  tra- 
duction du  lectionnaire  liturgique). 
Mais  ce  travail,  voulu  par  les 
Editions  du  Centurion  et  le  service 
biblique  Evangile  et  Vie,  a  une  visee 
pastorale:  il  met  a  la  portee  d'un 
grand  nombre  les  resultats  de  I'ex6- 
gese  actuelle  sous  une  forme  tres 
accessible. 


L'essentiel 
en  une  ou  deux  pages 

Qu'il  s'agisse  de  preparer  une 
hom6lie,  une  catechese  ou  un 
groupe  de  priere  ou  qu'on  veuille 
simplement  nourrir  sa  meditation 
sur  I'evangile  du  jour,  on  trouvera 
l'essentiel  en  une  ou  deux  pages: 
des  observations  sur  le  texte,  des 
informations,  des  pistes  de  lecture 
et  d' interpret  at  ion,  avec  le  souci  de 
bien  restituer  chaque  evangile.  On 
regrettera  pourtant  une  mise  en 
page  trop  compacte  pour  un  texte 
deja  dense,  ainsi  que  I'absence 


d'une  liste  des  encadres  avec  leurs 
pages... 

Un  modele  de  clart£ 

Le  commentaire  de  Matthieu 
est  un  modele  de  clarte  et  de 
p6dagogie.  Son  auteur,  C.  Tassin, 
connait  bien  le  monde  juif  du  ler 
siecle  qui  transparent  tant  dans  cet 
evangile.  Les  informations  qu'il 
rassemble  autour  du  texte  evan- 
gelique  sont  solides  mais  sans 
aucune  technicite  qui  rebuterait  ies 
non-specialistes.  Pour  plusieurs 
discours  de  Jesus,  parties  essen- 
tielles  de  cet  evangile  a  enseigner, 
I'auteur  donne  une  presentation 
d'ensemble  et  des  cl6s  de  lecture 
pour  bien  distinguer  les  deux 
niveaux:  le  temps  de  Jesus,  puis 
celui  de  la  redaction  de  Matthieu. 

L'auteur  propose  un  plan  de 
I'evangile  comme  hypothese  de 
travail;  cela  permet  de  mettre  en 
valeur  la  dynamique  de  I'oeuvre  et 
sa  progression  vers  la  Passion  et 
Paques.  Les  comparaisons  avec  le 
texte  de  Marc  montrent  de  pres  le 
travail  du  redacteur,  son  originality, 
ses  proc6d6s,  sa  theologie.   Les 
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encadres  portent  sur  I'accomplis- 
sement  des  Ecrltures,  les  "hypo- 
crites", le  Fits  de  I'homme,  les 
miracles,  etc.  Les  pistes  d'inter- 
pr£tation,  bien  que  sobres,  stimulent 
la  rSflexion  sur  des  sujets  pas  tres  a 
la  mode  mais  importants,  comme  la 
loi  ou  le  jugement. 


Extrait  de  Philippe  Gruson,  LA 
CROIX,  Dimanche  13,  Lundi  14 
octobre  1991,  p.  12. 

On  trouvera  egalement  un 
commentaire  du  livre  de  Claude 
Tassin  dans  LA  DOCUMENTATION 
CATHOLIQUE.  4-18  aoGt  1991.  No 
2033,  p.  765. 
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